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Abstract

A Reconsideration of the MT and OG Editions of Daniel 4
By Amanda M. Davis

This thesis seeks to address the question of the relationship between the MT and OG
editions of the fourth chapter of Daniel. In so doing, I hope to illuminate the textual
history of Daniel 4.

In order to properly address the relevant issues of chapter four of the book of
Daniel, my first chapter will look at the book as a whole. I will begin with a brief
examination of the available Old Greek Daniel manuscripts. Then I will give a short
discussion of the current state of the question of the relationship between the MT and OG
editions of Daniel. I will very briefly outline the nature of this relationship and point to
some relevant scholarship but will follow the line of scholars who view these editions as
secondary reworkings of a no-longer extant Vorlage.

In chapter two, I will seek to identify the material which made up the Vorlage of
the MT and OG editions of Daniel 4. I believe that, through identifying the material
shared by both the two variant editions of this chapter, we can reconstruct this Vorlage. 1
will also briefly look at the differing arrangements of material as preserved in each of the
two literary editions.

In the third and fourth chapters, I will turn to looking at the individual pluses and
minuses in the MT and OG editions of Daniel 4 and attempt to classify these as to what
was the Tendenz of each edition. I will identify some of the more significant pluses and
minuses of the later Aramaic and Greek editors of the chapter, and will consider what
these additions or deletions say of the different thematic emphases of the present texts.

Finally, I will examine the overall development of these two editions of Daniel as
a book in order to trace how the text of Daniel 4 evolved over time. I propose that it was
a combination of several factors which led to the ultimate replacement of the OG edition
of Daniel by Theodotion’s version which was much closer to the MT.
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CHAPTER 1

INTRODUCTION

The Old Greek edition of Daniel (OG)—sometimes referred to as the Septuagint
version'—was one of the earliest Greek translations of Daniel.” It was replaced, however,
at a very early age by the “Theodotion” edition (0)—possibly identified with the kaige
recension—which much more closely resembled the Masoretic version, though it too

included the Greek additions to Daniel.’ Theodotion’s translation of Daniel was widely

"In order to avoid confusion, I will avoid the designation Septuagint since at
times it has been used to refer to both the OG and 0 versions.

2 Throughout this thesis, I will use Joseph Ziegler’s standard edition of the OG
text [Septuaginta: Vetus Testamentum Graecum 16/2: Susanna, Daniel, Bel et Draco
(Gottingen: Vandenhoeck & Ruprecht, 1954)], which is based on Ms. 88, Syh, and the
Chester Beatty fragments.

3 These are “The Prayer of Azariah and the Song of the Three Youths” (an
appendix to ch. 3), “Susanna,” and “Bel and the Dragon” (chs. 13 and 14, respectively),
which are present in most Greek versions. For a recent description of the relationship
between 0 and OG, see Alexander A. DiLella, “The Textual History of Septuagint-Daniel

and Theodotion-Daniel,” in The Book of Daniel: Composition and Reception (eds. John J.



used by the early church fathers and the New Testament authors.® Though supplanted by
Theodotion, the OG edition of Daniel was still copied and transmitted for a long time,
primarily through Origen’s Hexapla and the subsequent Hexaplaric editions. It was not
until the twentieth century that the first pre-Hexaplaric text of Daniel was discovered
(Papyrus 967) and a more accurate picture of the content of OG Daniel emerged.

In this chapter, I will begin by looking at Origen’s treatment of the Old Greek
text, and specifically the book of Daniel. I will then examine the most important
Hexaplaric editions: Codex Chisianus and the Syro-Hexaplar. Next, I will turn my
attention to Papyrus 967 and how it differs from the Hexapla and Hexaplaric editions.
Finally, I will briefly examine the relationship between the OG and the Masoretic

editions of Daniel.

Origen’s Hexapla
In his Hexapla, completed by 240-245 CE, Origen set out to establish the “correct” text
of Scripture so that Christians could better persuade Jews of the messianic claims of

Jesus.” It was divided into six columns (hence its name), with a different text in each

Collins and Peter W. Flint; 2 vols.; Boston: Brill, 2002), 2:593-97. See also R. Timothy
McLay, The OG and Th Versions of Daniel (SBLSCS 43; Atlanta: Scholars, 1996).

* Herm. Vis. 4.2, 4 (Dan 6:22); Justin, Dial. 31 (Dan 7); Barn. 4.5 (Dan 7); Baruch
1:15-18, 2:11-19; Heb 11:33 (Dan 6:23); Rev 9:20 (Dan 5:23); 10:6 (Dan 12:7); 12:7
(Dan 10:20); 13:7 (Dan 7:21); 19:6 (Dan 10:6); 20:4 (Dan 7:9); 20:11 (Dan 2:35).

> Though the LXX version of Scripture had been completed by Jews, it came to be

the official version used by the Church. By the time of Origen, Jews began to claim that



column—Hebrew/Aramaic, Hebrew/Aramaic transliterated into Greek, Aquila,
Symmachus, Septuagint (=Old Greek), and Theodotion. Occasionally there are additional
columns labeled Quinta (¢’) and Sexta (¢’). This textual arrangement created much
difficulty since the different versions (especially the Old Greek and the Hebrew/Aramaic)
often contained distinctive word order or added and omitted clauses. When this was the
case, Origen gave preference to the Hebrew/Aramaic version, viewing the Old Greek as a
corruption of the “original” and “pure” Hebrew/Aramaic text (Hebraica veritas).
Additionally, Origen took steps to correct the “corrupted” Old Greek text, substituting
them for the Hebrew/Aramaic readings. He was unwilling, however, to remove entirely
the Old Greek passages not present in the Hebrew/Aramaic version.® Origen’s recensions
are marked by a series of signs—asterisks indicate passages found in the
Hebrew/Aramaic but lacking in OG and obeli indicate passages of the Greek not included
in the Hebrew/Aramaic.’

In his lost work, Stromata, Origen pronounced his preference for Theodotion’s

version of Daniel over the Old Greek one.® This preference was shared by the early

the LXX version had been corrupted because it differed from their own Hebrew version.
See discussion in Jay Braverman, Jerome’s Commentary on Daniel: A Study of the
Comparative Jewish and Christian Interpretations of the Hebrew Bible (CBQMS 7;
Washington, D.C.: Catholic Biblical Association of America, 1978), 15-16.

S Henry B. Swete, An Introduction to the Old Testament in Greek (Cambridge,
U.K.: Cambridge University, 1902), 67—69.

’ Eusebius, Jerome 4 (PL 25:515b—16a).

8 Swete, An Introduction to the Old Testament in Greek, 46-49.



church fathers and is later voiced by Jerome (fourth century CE) who, in his commentary
on Daniel, also gave preference to Theodotion’s version. He writes that he could not
explain how the church came to accept Theodotion’s version over that of the Seventy
interpreters, only that it was right to be rejected because it “differed widely from the
truth.”

Origen’s Hexapla would have been a vast publication, much too large to be
copied as a whole—an estimated 3250 leaves or 6500 pages!'’ Sometimes particular
books were copied, though these too seem to have been rare since they would have also
been extremely large. Instead, what became singularly transmitted was Origen’s edition
of the Old Greek text, typically omitting his Hexaplaric signs. This edition was later
translated into numerous languages, including Latin, Coptic, Ethiopic, Arabic, Syriac,
Gothic, Armenian, Georgian, and Slavonic.

The Hexaplaric witnesses are problematic for a textual study of the Old Greek
version of the book of Daniel. Though they preserve the important divergences of the Old
Greek text from that of the Hebrew, the frequent adaptations and transpositions make a

re-creation of the original text impossible.

Codex Chisianus

? Braverman, Jerome’s Commentary on Daniel, 31. Eusebius, Jerome 7 (PL
28:1357¢); Eusebius, Jerome 4 (PL 25:515b).

10 Swete, An Introduction to the Old Testament in Greek, 74-78.



The Codex Chisianus (Codex 88), written in cursive Greek, is the earliest published copy
of OG Daniel—published in 1772 by S. de Magistris."' The text is dated between the
ninth and eleventh centuries CE, and contains Origen’s Hexaplaric recension of Daniel,
including his Hexaplaric signs. In addition to the twelve chapters (and additions) of OG
Daniel, this codex contains selections from Hippolytus’s commentary on Daniel and

Theodotion Daniel.'?

Syro-Hexaplar (Syh)

Perhaps the most important of the Hexaplaric translations was the Syriac witness to
Origen’s Old Greek text, called the Syro-Hexaplar. This text is ascribed to the
Monophysite bishop Paul of Tella in the years 616-617 CE, and was a highly literal
translation—at times even violating Syriac idioms. Though there exist several Syro-

(13

Hexaplar manuscripts of other books, there is only “a single and relatively late
manuscript” of Syh Daniel, which is preserved in the ninth-century Codex Abrosianus

published in 1788 by C. Bugati."” Like Codex 88, this text also scrupulously retained

" Also called the Chigi manuscript, sometimes incorrectly listed as ms. 87, as in
Swete, An Introduction to the Old Testament in Greek, 47ff. For the earliest edition, see
S. de Magistris, Daniel secundum Septuaginta. ex tetraplis Origenis nunc primum editus
e singulari Chisiano codice (Rome: Typis Propagandae Fidei, 1772).

12 James A. Montgomery, A Critical and Exegetical Commentary on the Book of
Daniel (ICC; New York: Charles Scribner’s Sons, 1927), 25-26.

13 Swete, An Introduction to the Old Testament in Greek, 112—-14; Louis F.

Hartman and Alexander A. Dilella, The Book of Daniel (AB; Garden City, N.Y.:



Origen’s Hexaplaric signs and the two almost completely agrees in the number and
placement of Hexaplaric signs.'* Syh contains the complete text of Daniel (with Susanna

and Bel), along with numerous other books of the OT and LXX.

Papyrus 967
The Chester Beatty Biblical Papyri were acquired by A. Chester Beatty around 1930.
This collection consists of eleven manuscripts—originally counted as twelve, with Daniel
labeled as distinct from the Ezekiel and Esther manuscripts (968), though now they are
assumed to be of the same manuscript (967). Their place of origin is Egypt, though the
exact location is unknown. There is speculation that they were “discovered among the
ruins of some early Christian church or monastery” possibly near Fayum.'® The

collection contains NT mss—Matthew, Mark, Luke, John, and Acts (P45); Romans,

Doubleday & Company, 1978), 77-78. See discussion in Ziegler, Septuaginta: Vetus
Testamentum Graecum 16/2: Susanna, Daniel, Bel et Draco, 13—18. For photographic
facsimiles, see A.M. Ceriani, Codex syro-hexaplaris ambrosianus (Monumenta sacra et
profana 7; Milan: Bibliotheca Ambrosiana, 1874).

' Collins, Daniel, 4: “It [Syh] corresponds very closely to the Chigi Ms. Of forty-
eight passages marked with asterisks, thirty-seven are common to Ms. 88 and Syh and
eleven are peculiar to Syh. Of thirty-eight passages marked with obeli, thirty-four are
common to Ms. 88 and Syh and four peculiar to Syh.”

' Frederic G. Kenyon, The Chester Beatty Biblical Papyri: Descriptions and
Texts of Twelve Manuscripts on Papyrus of the Greek Bible (8 fascicules; London: Emery

Walker Limited, 1933), 1:5.



Philippians, Colossians, and 1 Thessalonians (P*®); and Revelation (P*’), OT mss—
Genesis (961, 962); Numbers and Deuteronomy (963); Isaiah (965); Jeremiah (966);
Ezekiel, Esther, and Daniel (967); and two other manuscripts—Ben Sira (964) and Enoch
and a Christian homily.

The Chester Beatty Daniel manuscripts, published between 1968 and 1977, are
the oldest witness to the (pre-Hexaplaric) Old Greek version of the book.'® The papyri are
dated to no later than the first half of the third century CE though perhaps as early as the
second century. They consist of thirteen leaves, containing Dan 3:72-6:18, 7:1-8:27,
though there are large lacunae at the bottom of each leaf.'” The top of the pages are
numbered (141-66), and indicate that Daniel was preceded by other books."®

One of the distinctive features of this manuscript is its order, since it places
chapters 7 and 8 before chapters 5 and 6. This is likely an attempt to set the book in a
better chronological order, since chapters 7 and 8 are set in the reign of Belshazzar and
chapter five ends with his death and quick replacement by the enigmatic Darius the

Mede."”

' For full publication information, see Collins, Daniel, 4-5.

"Kenyon, The Chester Beatty Biblical Papyri. For plates of the Daniel papyri,
see Kenyon, The Chester Beatty Biblical Papyri, fasc. 7, 17-38.

'8 Papyus 967 attests that it was preceded by Ezekiel and followed by Esther.
Kenyon, The Chester Beatty Biblical Papyri, fasc. 7, v.

" R. Timothy McLay, “The Old Greek Translation of Daniel IV-VI and the
Formation of the Book of Daniel,” V'T 55 (2005): 304-23, esp. 307-08. However, Johann

Lust, “The Septuagint Version of Daniel 4-5,” in The Book of Daniel in Light of New



The Dead Sea Scrolls
The book of Daniel is among the top-represented “biblical” manuscripts found at
Qumran.” The primary Daniel fragments were found in cave four, representing 11 of the

12 chapters of the book.?' There has also been a significant corpus of “Danielic” material

Findings (ed. A.S. van der Woude; BETL 106; Leuven: Leuven University, 1993), 41—
53, and Olivier Munnich, “Texte massorétique et Septante dans le livre de Daniel,” in
The Earliest Text of the Hebrew Bible: The Relationship between the Masoretic Text and
the Hebrew Base of the Septuagint Reconsidered (ed. Adrian Schenker; SBLSCS 52;
Atlanta: Society of Biblical Literature, 2003), have argued for the priority of the order
preserved in Papyrus 967.

20 As of 2011, an estimated 10 copies of Daniel have been discovered among the
caves of Qumran [Peter Flint, “The SWBTS and the Dead Sea Scroll Library” (paper
presented at the annual meeting of the SBL, San Francisco, Calif., 21 November 2011)].
See also Flint, “The Daniel Tradition at Qumran,” in The Book of Daniel: Composition
and Reception, 2:329-67.

2! See Eugene Ulrich, The Biblical Qumran Scrolls: Transcriptions and Textual
Variants (VTSup 134; Leiden/Boston: Brill, 2010), 755-75. There are currently no
identified fragments of chap. 12, except a quotation of 12:10 in 4QFlorilegium (4Q174
1-3 2:3-4). For a complete listing of all Daniel fragments, see Appendix 1; Ulrich, “The
Text of Daniel in the Qumran Scrolls,” in The Book of Daniel: Composition and

Reception, 2:573-85.



discovered at Qumran.”” The Qumran Daniel fragments typically align with the MT,
though a few instances—only once in chapters 4-6 (5:7, 4QDan)—exhibit textual

variants in agreement with the 0G.>

The Relationship of the OG and the MT Editions of Daniel
The relationship of the Masoretic (MT) and Old Greek (OG) editions of Daniel is a very
complicated, yet significant one. For the majority of the chapters, the editions are nearly
identical, with only minor additions or alterations. For chapters 4—6, however, two clearly

distinct versions of the narratives are preserved.” Eugene Ulrich has coined the term,

2 4OPrayer of Nabonidus (4Q242), 40Pseudo-Daniel™* (4Q243-45),
40Aramaic Apocalypse (4Q246), Four Kingdoms™® (4Q552—53). Possibly 4QHistorical
Text (4Q248), 4Q0Daniel-Susanna? (4Q551).

> McLay, “The Old Greek Translation of Daniel IV-VI and the Formation of the
Book of Daniel,” 304; Frank M. Cross, “Editing the Manuscript Fragments from
Qumran: Cave 4 of Qumran (4Q),” B4 19 (1956): 86. See list of variants in Munnich,
“Texte massorétique et Septante dans le livre de Daniel,” 98. The recent purchase by the
Southwestern Baptist Theological Seminary also included a fragmentary papyrus of
Daniel 6, though its relationship to the MT or OG editions has not yet been examined.

** First observed by August Bludau, Die alexandrinsiche Ubersetzung des Buches
Daniel und ihr Verhdltniss zum massorethischen Text (BibS(F) 2/2/3; Freiburg im
Breisgau: Herder, 1897). Chapter 3 is also exceptional in that it includes the addition of
“The Prayer of Azariah and the Song of the Three Youths” (3:24-90), though, is

otherwise close to the MT edition.



10

“double literary editions” to describe texts such as these in Dan 4-6, which he defines as
“a literary unit appearing in two (or more) parallel forms in our principal textual
witnesses, which one author, major redactor, or major editor completed and which a
subsequent redactor or editor intentionally changed to a sufficient extent that the resultant
form should be called a revised edition of that text.” These sorts of texts have been very
influential in providing additional perspectives on textual fluidity of the Second Temple
Period.”

The divergent nature of Dan 46 in the two editions has led scholars to postulate
that at an early period these chapters circulated as an independent collection of stories,

and only later gathered to them the remaining stories and visions.”® Evidence of this has

» See “Double Literary Editions of Biblical Narratives and Reflections on
Determining the Form to Be Translated,” in The Dead Sea Scrolls and the Origins of the
Bible (Studies in the Dead Sea Scrolls and Related Literature; Grand Rapids, Mich.:
Eerdmans, 1999), 34-50; repr. from Perspectives on the Hebrew Bible: Essays in Honor
of Walter J. Harrelson (ed. James L. Crenshaw; Macon, Ga.: Mercer University, 1988),
101-16.

26 Collins, Daniel, 37-38; Wills, The Jew in the Court of the Foreign King, 144—
52; McLay, “The Old Greek Translation of Daniel [V-VI and the Formation of the Book
of Daniel,” 318; Klaus Koch, Das Buch Daniel, 18—19, 75; Rainer Albertz, Der Gott des
Daniel: Untersuchungen zu Daniel 4—6 in der Septuagintafassung sowie zu Komposition
und Theologie des aramdischen Danielbuches (SBS 131; Stuttgart: Verlag Katholisches
Bibelwerk, 1988), 159-60. Cf. Montgomery who posited a separate circulation of

chapters 3—6 (The Book of Daniel, 36). Originally each of the court tale stories is believed
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been found in the analogous doxologies in 3:31-33 MT and 6:26-27 MT, which create an
inclusio and possibly served as the original beginning and ending of the collection. This
view has not, however, entirely won scholarly support since it is clear that in their present
form these chapters include many elements that presuppose the other chapters of the
book.*’

Even if these chapters did circulate as a separate collection of stories, what is
especially intriguing is that they do not exhibit a consistent relationship between the MT
and the OG, indicating an even more complicated textual history. Chapters 4 and 6 OG
are much longer than their MT counterparts, whereas chapter 5 OG is substantially
shorter than the MT version, which contains several clearly later redactional elements. In
each chapter, however, both versions display secondary alterations which are lacking in
the other.

These observations have led to intense scholarly debate on the relationship of the
two editions. As mentioned above, already as early as Origin and Jerome it was assumed
that when the Old Greek differed from the Hebrew and Aramaic text, it “differed widely
from the truth” (i.e., the Hebraica veritas), a view which dominated the field of

scholarship for centuries and even today has many adherents.”® Nonetheless, there have

to have circulated independently (possibly in oral form), since they seem to be “self-
contained units” (Collins, Daniel, 29; McLay, “The Old Greek Translation of Daniel IV—
VI and the Formation of the Book of Daniel,” 318).

7T See examples in Collins, Daniel, 7.

28 Braverman, Jerome’s Commentary on Daniel, 31. See Pierre Grelot, “La

Septante de Daniel IV et son substrat sémitique,” RB 81 (1974): 22. For further on the
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likewise been those who have supported the priority of the OG edition over that of the
MT.? Most modern scholars, however, find an approach naming one edition as the
“original” text far too simplistic in light of the inconsistencies in the expansions of
chapters 4-6, and, instead, advocate for a common Vorlage, from which each of the two
variant editions stemmed.*® A major proponent of this theory is Eugene Ulrich, who

concludes that, “In Daniel 4—-6 both the MT and the OG are apparently secondary, that is,

early reception of the OG edition, see the discussions in Matthias Henze, The Madness of
King Nebuchadnezzar (JSOTSup 61; Boston: Brill, 1999), 20-23; Alexander A. Di Lella,
“The Textual History of Septuagint-Daniel and Theodotion-Daniel,” in The Book of
Daniel: Composition and Reception, 2:586-93.

* See Lawrence Wills, The Jew in the Court of the Foreign King (HDR 26;
Minneapolis: Fortress Press, 1990), 144-52; Albertz, Der Gott des Daniel, 76; R.H.
Charles, A4 Critical and Exegetical Commentary on the Book of Daniel (Oxford: Oxford
University, 1929), 1-Ixiv; G. Jahn, Das Buch Daniel nach dem Septuaginta gergestellt
(Leipzig: Pfeiffer, 1904); P. Riessler, Das Buch Daniel (Kurzgefasster wissenschaftlicher
Kommentar zu den Heiligen Schriften des Alten Testaments 3/3/2; Stuttgart und Wien:
Roth, 1899), 28-52.

*See Collins, Daniel, 6-7, 221; Ulrich, “Double Literary Editions of Biblical
Narratives,” 40; Dean O. Wenthe, “The Old Greek Translation of Daniel 1-6” (PhD diss.,
University of Notre Dame, 1991), 1-19. Contra Klaus Koch (and others) who argues that
for OG “Daniel 4-6 a parent text was used which differs considerably from the Proto-
Masoretic Vorlage” (“Stages in the Canonization of the Book of Daniel,” in The Book of

Daniel: Composition and Reception, 2:426).
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they each expand in different directions beyond an earlier common edition that no longer
survives.”' The differences in these chapters, then, are evidence of the work of multiple
redactors or translators.

At precisely what stage these expansions were made has also given rise to much
debate. Detailed study of the language of these chapters has been conducted, and there
are several indications that the OG version was originally composed in a Semitic
language, most likely Aramaic. A Hebrew original has also been proposed, though has
won few adherents.>> One such clue as to the Semitic origins of the OG edition is its use
of parataxis (and... and... and...) and lack of Greek particles (i.e., 6¢), lending more to

Semitic rather than Greek style.” A second indication is its “use of vocabulary in a

31 Ulrich, “Double Literary Editions of Biblical Narratives,” 40.

32 Aramaic: See R.H. Charles, 4 Critical and Exegetical Commentary on the Book
of Daniel (Oxford: Oxford University, 1929), 1-Ixiv. Hebrew: See Ernst Haag, Die
Errettung Daniels aus der Lowengrube: Untersuchungen zum Ursprung der biblischen
Danieltradition (SBS 110; Stuttgart: Katholisches Bibelwerk, 1983). Grelot argues that
the OG version was based on a (late Maccabean) Hebrew translation of an Aramaic
original for Daniel chaps. 2—7: “La Septante de Daniel IV et son substrat sémitique,” 18—
22.

33 Grelot, “La Septante de Daniel IV et son substrat sémitique,” 18; Collins,

Daniel, 6.
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Semitic sense” (e.g., VYOO cov N kapdio “your heart was exalted,” 4:22 OG; yoyn for
“self,” 4:33a 0G).”**

Additionally, two dissertations written under the direction of Ulrich (those of
Wenthe and Pace Jeansonne) suggest that the OG of 1-3 and 7-12 is “a faithful
translation of its Semitic Vorlage” (i.e., that it accurately conveys the Semitic text,
though sometimes adds explanatory glosses or even paraphrases).”” In light of this
evidence, Ulrich determines that chapters 4—-6 in the OG “appear to be woven from the
same fabric as the OG translation of 1-[3] and 7-12,” and OG Daniel, as a whole, “seems

to be a consistent, unified document with a consistent translation technique.”’® He

34 Collins, Daniel, 6: analysis of Grelot, “La Septante de Daniel IV et son substrat
sémitique,” 18-20. However, as Bludau warned, we must be careful to recognize “the
difficulty of distinguishing between Semitizing Greek and translation of a Semitic
Vorlage” (Collins, Daniel, 6; Bludau, Die alexandrinsiche Ubersetzung des Buches
Daniel und ihr Verhdltniss zum massorethischen Text, 210).

33 Ulrich, “Double Literary Editions of Biblical Narratives,” 45. Sharon Pace
Jeansonne, The Old Greek Translation of Daniel 7-12 (CBQMS 19; Washington, D.C.:
Catholic Biblical Association of America, 1988), and Dean Wenthe, “The Old Greek
Translation of Daniel 1-6.” See also Timothy J. Meadowcroft, Aramaic Daniel and
Greek Daniel: A Literary Comparison (JSOTSup 198; Sheffield: Sheffield Academic,
1995), 263. Against this, see F.F. Bruce, “The Earliest Greek Version of Daniel,” OTS 20
(1977): 22-40.

3% Ulrich, “Double Literary Editions of Biblical Narratives,” 45. See also

Montgomery, The Book of Daniel, 36-37, who similarly concludes that the OG
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concludes, therefore, that the differences between the two editions of chapters 4-6 were
made at the Aramaic level, and were only later translated into Greek.’’ This view has
been seriously challenged, however, especially by R. Timothy McLay, who proposes that
Daniel 4-6 was translated into Greek very early on, and that only later was added the
larger collection of Daniel stories, which had forms much closer to that of the MT.*®

This chapter has introduced the various textual witnesses to the Old Greek edition
of Daniel and has also described the state of the question in regard to the relationship of
the Masoretic and Old Greek editions of Daniel. In the remaining chapters of this thesis, |
will turn from the book as a whole, and instead focus on Daniel 4. 1 will begin by
identifying the material which likely made up the Vorlage of Daniel 4, which was

subsequently edited by the MT and OG authors.

“translator worked faithfully word by word... and that the present muddled condition is
largely due to the shuffling into the text of true glosses or doublets which once stood in
the marg[in].”

37 Ulrich, “Double Literary Editions of Biblical Narratives,” 45; Montgomery,
The Book of Daniel, 248. See, however, Albertz, Der Gott des Daniel, who argues that
the differences in the Old Greek edition of chaps. 4-6 were made on the level of Greek
language.

¥ See McLay, “The Old Greek Translation of Daniel iv-vi and the Formation of

the Book of Daniel,” 320.
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CHAPTER 2

THE VORLAGE OF DANIEL 4 AND ARRANGEMENT OF MATERIAL

The aim of this chapter is to recreate what constituted the text of the Vorlage of Daniel 4
by identifying the material shared by each of the two variant editions. I will follow the
position of Eugene Ulrich that the “double literary editions” of Daniel 4-6 originated
from a common Vorlage, which the MT and OG authors expanded in their own unique
ways. There is some possibility that this Vorlage could have been an oral rather than
written source, though given the precise nature with which it is preserved in each edition,
a written source seems most likely.' T will also examine how this Vorlage was arranged in
the subsequent editions and, when possible, what this says of the probable order of

material in the Vorlage.

Basic Outline of Daniel 4

I believe that from comparing the MT and OG editions of Daniel 4, we can derive the

! Recall the arguments of Dean O. Wenthe, “The Old Greek Translation of Daniel
1-6” (PhD diss., University of Notre Dame, 1991), and Sharon Pace Jeansonne, The Old
Greek Translation of Daniel 7-12 (CBQMS 19; Washington, D.C.: Catholic Biblical
Association of America, 1988), for the OG’s faithful translation of an Aramaic original

very close to that of the MT.
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basic outline of the Vorlage of Daniel 4 from the elements common to both editions.
Daniel 4 is the story of King Nebuchadnezzar who has a troubling dream for which he
seeks its interpretation. The king recounts his dream to the wise Jewish sage, Daniel, who
then makes known the horrific meaning of the dream to the king, along with a warning to
“change his ways” lest the events of the dream unfold soon. All that was predicted
happens to Nebuchadnezzar: he is removed from his position as king, and lives among
(and as) the animals for seven years, until the appointed time arrives and he is reinstated
in his kingship.

In reality, however, this basic outline is a drastic oversimplification of the events
of the fourth chapter of Daniel, since each subsequent edition has developed the Vorlage
in a variety of ways. In the extant editions of this narrative, the events which befell
Nebuchadnezzar are repeated numerous times and with substantive variations often in
different places. So how, then, are we to discern what constituted the Vorlage of the
chapter and what parts are later editorial expansions? I propose that the best way to do
this is to identify the major narrative developments and examine each of these
individually.

Within this narrative we can identify four separate narrative patterns at play.” The
first is that of a letter from Nebuchadnezzar, addressed to his subjects. This sets the scene

for the author to recount the story of what happened to Nebuchadnezzar. What follows is

? Similarly, see Lawrence Wills, The Jew in the Court of the Foreign King (HDR
26; Minneapolis: Fortress, 1990), 87-121, who identifies several sources of Daniel 4
including a “Condemning Dream Source A,” a “Bull Sojourn,” and a “Wall

Pronouncement Story.”
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Nebuchadnezzar’s dream report, which is a combination of two distinctive elements: a
tree dream and an animal transformation. In the final part of the chapter, there is a
restoration scene in which Nebuchadnezzar is returned to his throne and he praises God.
For the most part, these four narrative forms have been combined in generally the same

order in both editions, indicating that they were likewise in the Vorlage.

The Letter
A letter formula is preserved in MT 3:31-33 and OG 4:34c. Other Jewish works of the
Second Temple Period—such as Ezra, 1 Maccabees, and 2 Maccabees—also used this
formula.” It is unlikely that these verses arise from an actual letter from Nebuchadnezzar,
since no events such as these have been identified in the sources of his reign.* It is more
probable that the original author(s) used the format of an official royal letter in order to

begin the narrative, drawing on the authority that such a letter would command.

3 See Ezra 7:12; 1 Macc 10:18, 25; 14:20; 15:2, 16; 2 Macc 1:1, 10. It is
interesting (and Fitzmyer points out) that only in Dan 3:31-33 and 6:26-28 is this letter
format transformed into an epistolary form (Joseph A. Fitzmyer, “Aramaic
Epistolography,” Semeia 22 (1981): 27).

* There has been much speculation, however, that this narrative is based on events
from the reign of the later Neo-Babylonian king, Nabonidus. For a somewhat recent
discussion of this, see Matthias Henze, The Madness of King Nebuchadnezzar: The
Ancient Near Eastern Origins and Early History of Interpretation of Daniel 4 (JSISup

61; Leiden/Boston: Brill, 1999), 51-99.
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This letter follows standard forms of ancient Aramaic letter writing, opening with
the praescriptio (3:31 MT; 4:34c OG), which identifies the sender, the recipients, and
sometimes supplies a greeting.” The sender of the letter is “Nebuchadnezzar, the king.”
The recipients of the letter are “all the peoples, nations, and persons of every language

(lit. “tongues”) who dwell in all the earth.”

These groups are addressed in numerous
places in MT and OG Daniel (3:4, 7, 31; 5:19; 6:26; 7:14 MT; 3:4, 7; 6:26 OG). The
greeting is a proclamation of peace: “May your peace abound.”

The middle of the letter (3:32 MT; 4:34c OG) consists of a description of the
purpose of the king’s writing this letter: “It seemed good to me to declare the signs and
wonders which the Most High God has done for me.”’ This is an indication of what will
be laid out in more detail in the following narrative.

The letter closes with a doxology (3:33 MT; 4:34c OG), which stresses the

greatness of God’s works and the eternity of his rule: “How great are his signs! How

> For a full discussion of ancient Aramaic letters, see Fitzmyer, “Aramaic
Epistolography,” 25-57, esp. 30-35. The “name” of the letter is missing in the MT
edition but the OG supplies this (émiotordg). The precise wording of the proclamation of
peace used in 3:31 is attested only here and in Dan 6:26 (and later rabbinic traditions
likely influenced by these verses).

% The OG is similar but not exact: “to all the nations and all the countries and all
who dwell in them.” This strange designation “tongues” is not unique to the MT, but is
used elsewhere in the OG version (4:18, 34b), indicating that this language was probably
included in the Vorlage.

7 Greek has only “deeds,” lacking the parallelism of the MT edition.
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mighty are his wonders! His kingdom is an everlasting kingdom! His authority is from
generation to generation!”

Both the MT and OG editions of the Daniel 4 material underwent an extensive
period of evolution, and this is perhaps most evident in the placement of the letter in the
two editions. The MT edition opens directly with the letter (3:31-33), serving as a
foundation for the recounting of the events which gave rise to the need for the letter.’ In
the OG edition, however, the letter is placed at the very end of the narrative and the

narrative instead opens with the regnal year of the king—*“in the eighteenth year of the

® The Greek again lacks the parallelism in this line of the praise. Perhaps the
opening line of the praise has been corrupted in the OG edition (or purposefully
changed), since it includes the awkward 0t1 €oT1 B€0g, and elsewhere in the chapter
does include “signs and marvels” in parallel (4:34a). In the MT edition, this doxology
serves as a frame for the entire chapter, being repeated in 4:31.

John Collins proposes that, though doxologies such as this one sometimes occur
in NT passages, we should more properly look to neo-Babylonian and Persian royal
inscriptions for a parallel, since they too often begin with a similar praise of the gods
[Daniel: A Commentary on the Book of Daniel (Hermeneia; Minneapolis: Fortress Press,
1993), 222]. I think this is a stretch since letters are often different from inscriptionary
forms, and the framing of the narrative makes a more likely reason for the inclusion of
this doxology here.

? Though numbered as part of chap. 3, following the Medieval numbering system
of the Vulgate, these verses actually constitute the beginning of chap. 4, and this is

reflected in the numbering of most English translations.
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kingdom of Nebuchadnezzar” (4:1).

This is one of the few examples where the logical location in the Vorlage can be
deduced, since we can detect several clues in the letter and surrounding material that
indicate its original position. One of the most important of these is the verb tense used in
each edition. The Aramaic uses a participle plus an infinitive construct to denote present
tense: Iy PR Tew “it is/seems good for me to declare it” (3:32). The Greek repeats
this phrase twice, using two different tenses: (1) future tense—omodeiw: “I will show”
(4:34c), (2) the aorist tense—&d0&e pot amodeiton: “it seemed good to me to show™ (4:34c).
Given the OG’s placement of the letter at the end of the chapter, the aorist should be
anticipated. The future tense, however, is unusual in its current context, making it likely
that this passage was moved from its original location represented by the MT.

In Joseph Fitzmyer’s discussion of the standard format of Aramaic letters we can
find a further clue as to the original placement of this letter. The current OG introduction
according to the regnal year of the king is also an element sometimes found in Aramaic
letters, typically toward the end of the letter.'” Thus, if we move the letter to the
beginning of the narrative and subtract the OG plus material in 4:34c—"and he sent
letters about everything...”—the regnal year of the king serves as an alternative ending to

the letter.'" In moving this letter to the end of the narrative, however, the Greek author

' Fitzmyer, “Aramaic Epistolography,” 37.

"'T am not proposing here that the Vorlage of Daniel 4 included the designation
of the king’s regnal year—something very unlikely to have been removed from the MT
edition—but rather that there are multiple stages of redaction resulting in the current OG

edition. It seems that at an early stage—possibly at the Semitic level—a redactor
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was able to bring this chapter in line with others in Daniel, which likewise began with the
regnal year and concluded with a royal edict."?

Finally, we have one more indication that the letter belongs to the beginning in
the OG edition: a literary reading of the chapter. T. J. Meadowcroft remarks that by
opening the narrative with the eighteenth year of Nebuchadnezzar’s reign, the OG author
gives no indication of “who is being spoken to by the first-person narrator, or for what
purpose,” and it is only in the final verses of the chapter that we learn these things."’ In
opening with the letter format, however, the MT makes better literary sense in that the
“device of the epistle provides a reason for the sovereign to speak autobiographically in

this chapter.”'*

In regard to the present placement of the letter in the OG, it seems
“confused” and “misplaced,” probably moved to the ending in an effort to extend the

. .1
confessional material.'>

expanded the letter by including additional Aramaic epistolary elements. This will be
discussed further in my chapter 5.

2 Cf. Dan 1:1; 2:1; 7:1; 8:1; 9:1; 10:1; 11:1, for introductory regnal formulas and
Dan 3; 6, for concluding royal edicts. For further arguments on the priority of the letter’s
position in the OG, see Charles, Book of Daniel, 79-82. Charles’ suggestion that the MT
deleted the regnal year here seems entirely unlikely since it could have likewise been
included in the letter.

13 T.J. Meadowcroft, Aramaic Daniel and Greek Daniel: A Literary Comparison
(JSOTSup 198; Sheftield, U.K.: Sheftfield Academic, 1995), 33.

" Meadowcroft, Aramaic Daniel and Greek Daniel, 33.

1S Meadowcroft, Aramaic Daniel and Greek Daniel, 34.
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The Dream Report
The dream sequence in its present form is a compilation of two elements: (1) a tree dream
and (2) an animal transformation.'® For clarity’s sake, I will first discuss these separately,
and then bring them together in order to talk about their arrangement in the MT and OG

editions.

The Tree Dream and Its Interpretation
In the first part of his dream, Nebuchadnezzar sees a tree whose appearance is great and
whose height reaches to the heavens, being visible to all the earth (4:8, 17 MT/OG). Its
branches are a resting place for birds, give shade for wild animals, and provide food for
the entire earth (4:9, 18 MT/OG). An angel comes from heaven to command that the tree
be cut down and destroyed (4:10—-11, 20 MT/OG), with only the root of the tree which is
spared and left in the ground (4:12, 20, 23 MT/OG)."”

The function of the tree dream seems to be purely allegorical. There is no
expectation that Nebuchadnezzar would actually become a tree and be chopped down and

destroyed, and the tree language is absent from the affliction scene (vv. 25-30 MT/OG)."®

1 See Wills, The Jew in the Court of the Foreign King, 107-13, for the
identification of these two elements as from distinct sources.

7 Not all elements are present in every instance in both editions. The occurrences
in the MT edition tend to be fuller than those in the OG.

'8 This will be a major difference from the following prediction, which is certainly

understood in a literal sense.
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Therefore, the meaning of this dream is to be found as a reflection of the king’s status and
position. The tree itself refers to Nebuchadnezzar, who reigns over a vast empire just as
the tree’s branches provide shelter and food to everyone in the earth. That the tree reaches
toward the heavens and is visible to the end of the earth indicates Nebuchadnezzar’s
exalted status.

The tree that functions as a symbol for a person is common in biblical literature
and elsewhere in the ancient world." The tree in Dan 4 is especially similar to that of
Ezek 31 with a few notable exceptions. Both texts depict a tree using similar language
and to represent of a king.”* Neither text explicitly points to the king’s pride as the reason

for the condemnation of the king, though this seems likely from the descriptions.”' The

' See Ezek 17 (tree=Jehoiachin); 19 (vine=Israel); 31 (tree=pharaoh of Egypt); Ps
37 (tree=wicked man); Genesis Apocryphon 19:14—16 (tree=Abraham); Herodotus 1.108
(vine=Cyrus). See also Gen 2; Isa 4:2; 11:1; Jer 23:5; 33:15; Zech 3:8; Lam 4:20; 2
Baruch 35-37; Herodotus 7.19; Shah Nameh 13:2 for tree imagery.

2% Ezekiel explicitly identifies Assyria as the tree, “a cedar in Lebanon,” which
reaches to the heavens, and gives shelter to the birds and wild animals. The Ezekiel
material, however, includes a description of the waters which fed the tree and made it
grow.

21 4:27 =977 w51 wom Moz 135 meeS motn maNtT ;o Sz s “this is Babylon
the Great, which 7 built as a royal house by the strength of my power and for the glory of
my majesty”; Ezek 31:10 $72;32 1235 o071 “and its heart was exalted in its height.” Also see
André Lacocque, The Book of Daniel (trans. David Pellauer; Atlanta: John Knox, 1979),

73—74: “The cosmic tree is one form of union between the gods and men, a bridge
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MT version of Dan 4, however, ends with a note of hope for the king, whereas the
destruction is complete in Ezekiel. In the MT the root is left in the ground, indicating that
while Nebuchadnezzar will be dethroned, his kingdom will be kept for him once he is

humbled.?

The Animal Transformation

The second element comprising Nebuchadnezzar’s dream report is the account of an
animal transformation, which is described four times in each edition: (1) the initial dream
in MT 4:12ap-14, OG 4:12—14a; (2) Daniel’s interpretation of the dream in MT 4:20af—
22, OG 4:20-23; (3) the heavenly voice’s pronouncement in MT 4:29, OG 4:29-30; (4)
and the action sequence in MT 4:30; OG 4:30a-b. The transformation occurs in three
stages— animal actions, animal mind, and animal appearance—with Nebuchadnezzar
becoming increasingly more animal-like in each stage (though in no single iteration are
all three stages present). It is only when Nebuchadnezzar becomes fully “animalized” that

he is most humble and his kingdom will be returned to him.

between the two worlds. Of course the gods may ascend and descend this ladder at will,
but for men it is the means by which they may approach the divine in so far as it is
possible for them to do so.”

> Contra Ezek 31:11-16, where the tree is chopped down by a foreign tyrant
rather than an angel, and it is ruined and sent to Sheol with no chance of redemption. For
more detail on the tree in Dan 4, see Peter W. Coxon, “The Great Tree of Daniel 4,” in 4
Word in Season: Essays in Honour of William McKane (JSOTSupp 42; Sheftield, Eng.:

JSOT, 1986).
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In the first stage, Nebuchadnezzar will begin to act like an animal. He will eat
grass from the field (MT 4:12, 20, 22, 29, 30; OG 4:12, 13, 14a, 29, 30a) and he will be
bathed with the dew of heaven (MT 4:12, 20, 22, 30; OG 4:13). It is also in this first
stage that Nebuchadnezzar will be bound with “a band of iron and bronze” (MT 4:12, 20;
OG 4:14a, 29?, 30a?; Greek lacks “iron’). Scholars have long attempted to identify a
practice of placing metal bands around tree stumps to prevent them from cracking.**
Though there is some evidence for Mesopotamian practices of wrapping trees in metal, it
is never only the stump.”> As shown above, however, the tree imagery only has an
allegorical meaning and is never literally applied to Nebuchadnezzar, and the fact that
this phrase is meant in the literal sense indicates that this imagery should be associated

with the animal transformation.®

> The second phrase, rivy: N Sp21 “bathed with the dew of heaven” is
significant because it allows us to see how later editors added to the much-shorter
Vorlage, since this appears only once in the Greek but has been added three more times
in the MT (but not in 4:29 as might be expected given its juxtaposition to his eating the
grass of the field). It seems more likely that the MT edition consistently expanded the
Vorlage by repeating the full parts of each element, rather than that the OG regularly
deleted different parts of the element in each instance.

24 See discussion in Collins, Daniel, 226-27.

* See Collins, Daniel, 226-27.

2% This solves the difficulties of interpretation, since an animal could easily be
understood as being chained. We will return to these bands in our discussion of OG

pluses in chap. 5, where it has a very different use than in the MT edition.
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In the second stage, Nebuchadnezzar will begin to think like an animal. His
human heart will be exchanged for that of an animal. This strange phrase is only
mentioned once in each edition: 4:13 MT and 4:30b OG.>’ Even though these occur in
different points of the narrative—the dream sequence in MT; the action scene in OG—it
is clearly attested in each edition, pointing to its presence in the Vorlage. It is interesting
to note that in the Old Greek his flesh and heart are changed at the same time.

In the final stage of the animal sequence, Nebuchadnezzar will be physically
transformed into an animal. His hair will grow long like eagles’ feathers and his nails will
grow long like claws—those of a bird in MT 4:30; those of a lion in OG 4:30b. It is
notable that in both editions this embellishment is lacking in three of the four animal

transformation scenes, but occurs only in the final fulfillment scene.

Arrangement of the Dream Report

These two elements—the tree dream and the animal transformation—were combined by
the author of the Vorlage of Daniel 4 and presented as a single dream report.” In this
dream sequence, the MT and OG editions generally preserve the same order of material,

though it has also been slightly adapted throughout (See Appendix 3). Neglecting the

27 Perhaps this is also implied by MT 4:31, 33 where his “reason” returned to him.
%1 think it is possible that the author of the Vorlage of Daniel 4 was working
with two written sources (esp. the tree motifs in Ezekiel), though this should not be
automatically assumed. The author here seems to share small commonalities with much
other Jewish or ANE literature, though seems to be using these elements in their own

unique way to create the dream as it now stands in Dan 4.
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unique pluses of each edition, in twenty-four verses a different order is preserved only
eight times. In all but two of these instances, the material which has been moved is only
one line away from its position in the other edition. The overall common arrangement
serves as a further indication that the MT and OG editions were working from a common
text, which they have only slightly adapted.

From the arrangement of the material of the dream report, the general tendencies
of each edition at once become visible. The MT edition offers six pluses where it has
expanded the narrative to include each individual element in each reiteration of a
particular element (vv. 11, 13, 17-18, 20, 22-23, 30).29 The OG, on the other hand, has a
tendency to repeat short lines, combining this with its own unique material (vv. 12, 14a,
30). Some scholars have referred to this tendency of the OG author as dittography,
though I think their repetition is purposeful due to its pairing with unique material.*’
Perhaps a more likely explanation is that of James Montgomery, who proposed that these

lines were originally glosses on the margins which have moved into the text.’'

Restoration and Praise
The restoration scene (vv. 31-34) is the most divergent in the two editions. Likely this
scene was very simple, stating only that at the end of the appointed period the king

acknowledged the God of heaven and was returned to his throne. Each subsequent

** The exception is the animal heart which occurs only once in each edition—v.
13 in MT and v. 30 in OG.
30 Charles, The Book of Daniel, 79

3! Montgomery, The Book of Daniel, 36-37
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edition, however, has greatly expanded this scene, by including additional prayers. It is
interesting that in v. 31 the MT preserves the same prayer as from 3:33, though with the
order reversed. This should probably be viewed as a secondary development meant to
frame the chapter. The other MT prayers (vv. 32, 34) emphasize the superiority of the
heavenly king over the earthly king. The OG prayers, on the other hand, focus on the
power of God to remove and establish kings and to perform signs and wonders (repeated
in v. 34c). Additionally, the OG narrative has added a full conversion scene (vv. 34a, b).
It seems possible that this scene is similar to that of 4QPrayer of Nabonidus,
which likewise has a very simple account of the king’s healing and restoration. This text
mentions the king’s praying to other gods without relief, as does the OG edition, making

it possible that this was part of the Vorlage.

Other Elements in the Vorlage

Focus on the King

What is perhaps the most interesting feature about this narrative is that it is cast primarily
from the first person perspective of the king. This is the one of the few narratives in the
Hebrew Bible to be told from this perspective—the only other occurrences are in Ezra,
recording the edicts of Persian kings (Ezra 1; 4:17-22; 6:1-12; 7:21-26); see also
4QPrayer of Nabonidus—and the goal in doing this seems to be to especially draw the
reader’s attention to the role of the king in this chapter. It is also likely that this first
person style is used to imitate the style of Assyrian and Babylonian royal inscriptions,

most probably the Harran Stele of Nabonidus.
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This first person perspective is not maintained throughout, however, and in the
middle of the narrative it shifts to the third person, though back again to the first person
in the final verses. Some commentators have proposed that this shift is natural since
Nebuchadnezzar cannot be expected to narrate his own punishment, whether from shame

or inability.*

The Role of Daniel

In the Vorlage of Daniel 4, Daniel plays only a minimal role in this narrative. He is called
in order to interpret the dream, after which he disappears from the stage entirely. The
later editions have expanded the role of Daniel, though these elements are clearly
secondary—the court competition in the MT and the introduction of Daniel as the “ruler
of the wise men and the leader of those who decide dreams.” It seems possible that the
Vorlage originally preserved only a nameless Jewish sage as in 4QPrayer of Nabonidus

and the figure of Daniel was secondarily inserted into the narrative when the other stories

32 See Montgomery, The Book of Daniel, 223 who points out that the third person
shift accounts for the period of the king’s madness in which “he would not have been a
sane witness.” R. Glenn Wooden, “Changing Perceptions of Daniel: Reading Daniel 4
and 5 in Context,” in From Biblical Criticism to Biblical Faith: Essays in Honor of Lee
Martin McDonald (eds. William H. Brackney and Craig A. Evans; Macon, Ga.: Mercer,
2007), 1518, says that this should lead the reader to distrust the contents of the narrative
because of its foreign viewpoint. Wooden links chaps. 4 and 5, though it should be noted

that chap. 5 is told from the third person perspective, not from the first as is chap. 4.
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(Dan 1-6) began to circulate. It seems probable, however, that Daniel was present in the

narrative before either expanded edition was created.

Conclusions

In this chapter, I have shown that the emphasis on the king of Daniel 4 is especially
important to our understanding of the overall narrative. I have also attempted to
reconstruct the Vorlage of Daniel 4. By envisioning what made up the original text, we
can use this as the point of departure in order to see more clearly how the MT and OG
editions have each altered the Vorlage, expanding in their own unique directions.

In the following two chapters I will look closely at the MT and OG editions of
Daniel 4. I will isolate the substantive additions in each edition and show that through an
examination of this plus material we can see how these subsequent editions have
reshaped the role of the king in this chapter, allowing us to identify the Tendenz of each

respective edition.
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CHAPTER 3

ANALYSIS OF THE MT EDITION OF DANIEL 4

Although these two editions of Daniel 4 stem from a common Semitic Vorlage, their
similarities alone should not be emphasized. They still preserve two very distinct
accounts of the same narrative. Each version has undoubtedly experienced a long history
of adaptation and reworking at the hands of their respective editors. This is what makes
them so interesting to Second Temple scholars.

In this and the following chapter, I will explore the differences between the
Masoretic and Old Greek editions of Daniel 4, beginning with a look at the pluses and
minuses in each edition respectively. In the second part of the chapter, I will look at what

these particular pluses and minuses say about the Tendenz of the editor(s) of each edition.

Pluses and Minuses in the MT
What follows are both the significant and insignificant pluses and minuses of the MT
edition of Daniel 4. We will see that the general tendency of the editor(s) of this chapter
is to enlarge and multiply descriptions of the same events, so that the OG edition often
preserves shorter evaluations in many instances. However, the number of short, singular
pluses is extremely limited in the MT edition, which we will see is the general approach

of the OG editor(s).
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Dan 4:2

MT adds -gixa »nm »2swn-5p 17 “the thoughts on my bed and the visions of my head.”
This plus occurs two additional times in the MT edition of Daniel 4—4:7 -gxa 1m
"23un~op; 4:10 "23un~Sp wwinn 'nn2 both “the visions of my head upon my bed”—as well as
two additional times elsewhere in Daniel—2:28 qasuin-5p gt »nm “the visions of your
head upon your bed”; 7:1 masein-5y mgnn -nm “the visions of his head upon his bed.” It is
interesting that 79777 occurs in the phrase only in 4:2. Montgomery suggests that “wx= *1m
is certainly secondary in this instance since it interrupts the “metrical balance of the
v[erse],” and was probably included in order to avoid the usual connotation carried by
M7 as pertaining to dreams causing nocturnal emissions.' Perhaps in the other
instances in Dan 4 MT, 177 was entirely replaced with the alternative phrase. The
occurrences in Dan 4 OG are all lacking—OG simply has évinviov “dream”—though
this phrase is translated in 2:28 OG and 7:1 OG, with the exception of Papyrus 967 where
it is omitted in 7:1, perhaps indicating this phrase is secondary in the other chapters as

well.?

Dan 4:3-6

! See James A. Montgomery, A Critical and Exegetical Commentary on the Book
of Daniel (ICC; New York: Charles Scribner’s Sons, 1927), 225-27, for a list of Rabbinic
and inscriptionary evidence.

>Dean O. Wenthe, “The Old Greek Translation of Daniel 1-6” (PhD diss.,

University of Notre Dame, 1991), 129.
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Here the MT has a significant plus of a court legend similar to those elsewhere in Daniel
or other literature (see Dan 1-6; Gen 37; Esth). The king calls in before him the wise men
of Babylon, xm31 a7 sipwn ®pen “the magicians, the conjurers, the Chaldeans and the
diviners,” who are unable to show him its interpretation. These verses also include
additional descriptions of Daniel, some of which are repeated throughout the chapter.
First, the MT editor introduces Daniel with his accompanying Babylonian name,
Belteshazzar (4:5, 6, 15, 16), "% oys “like the name of my god.” Second, Daniel is
described as having “a spirit of the holy gods” in him (4:5, 6, 15). Third, Daniel is called
xmeam 27 “chief of the magicians” (4:6). Finally, it is said of Daniel that “no mystery
baffles [him]” (4:6). That these elements occur in only four verses of chapter 4 (vv. 5, 6,
15, 16), rather than throughout the narrative, seems to further indicate their secondary
nature.

All of this court-related material is lacking in the OG edition of Daniel 4. Upon
waking from his dream, Nebuchadnezzar calls only Daniel, in whom he has full
confidence of his ability to interpret the dream. The only potential indication that the OG
editor knew of this material is his description of Daniel as tov Aavink tov dpyovio Tdv
COPILOTAOV KL TOV IYOVUEVOV TAV KpLvoviov Tt évunvia, “ruler of the wise men and
the leader of those who interpret dreams” in 4:15, which recalls 2:48 where Daniel is
made dpxovio Kol NYOVUEVOV TAVIOV TAOV co@ioTt®v Bapvriwviag “ruler and leader
of all of the wise men of Babylon.” In the OG, however, this description probably serves
a different purpose, since this is the first mention of the figure of Daniel in the chapter

and seems an appropriate introduction. It is also possible that this description was a
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secondary addition to the text.’

Dan 4:7
MT adds "23un-5p gina nm “And the visions of my head upon my bed.” See above note

on Dan 4:2.

Dan 4:8

The MT includes a different description of the tree in this verse than does the OG edition:
=pm 83o°n 27 “The tree grew large and became strong”; kol 1 Opacig avTod HeEYGAN
“and its appearance was great.” This verse is repeated in whole in 4:17 and interpreted in

4:19, with the variant descriptions being preserved in each edition.

Dan 4:9
The foliage of the tree (77or) 1s mentioned several times in the MT edition (see also 4:11,

18), though never in that of the OG.

Dan 4:10
MT again adds -2szn-5p -wxa “um2 “in the visions of my head upon my bed.” See above
note on Dan 4:2.

Here the MT edition expands the description of the angelic watcher: nmy w1

w21 7w ox1 “and Behold! A holy watcher descended from heaven.” The OG separately

3 Unfortunately, this verse is among the damaged portions of Papyrus 967 and lost

in a lacunae at the bottom of the page so this remains mere speculation.
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expands this description: kot 1800 &yyeAog AmesTAAn €V oYUl €k ToD ovpoavoy “and
Behold! An angel was sent with power from heaven.” The Vorlage probably only

included sz 77y ¥on1 “and Behold! A heavenly watcher.”

Dan 4:11
The acts of destruction commanded by the watcher are expanded in the MT edition:
TTDIETI NTIEIT MRS NOTI IR MRIN T Dy mas sy wmsspt Xipw 1 “Cut down the
tree, Cut off its branches, Strip off its foliage and scatter its fruit; Let the beasts flee from
under it, And the birds from its branches.” The OG simply records: Exkoyate ad0t0 Kol
kataedsipote ovto “Cut it down and destroy it.”

This is the first of five MT pluses dealing with the wild animals (also 4:13, 18, 20,
22). This animal motif is not entirely unique to the MT, since it is shared three times with

the OG (4:9, 12, 29) as well as included an additional two times in the OG (4:14a, 30b).*

Dan 4:12—-13

The strange w3 511977 =oxa1 “and in a band of iron and bronze” occurs here and at v. 20

in the MT edition, where it seems to be referring to the stump of the tree. Explanation of
this element, however, is entirely lacking from Daniel’s interpretation of the king’s dream
and in the dream’s fulfillment. In the OG, the band is mentioned only once at 4:14a kot

gv xepomedog xorkaic “and in shackles made of bronze,” where it lacks the reference

*In his discussion of the animal motif, Wenthe incorrectly states that it was used
9 times in the MT (rather than 8) and neglects the two OG additions. See Wenthe, “The

OG Translation of Daniel 1-6,” 134-35.
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to iron and gives a radically different sense (i.e., pertaining to a person), and they are
employed twice in the later narrative—4:29 dMocovot o€ “they will bind you”; 31a
gnednomv “I was bound.”

That the king’s human heart would be changed to that of an animal is stated only
once in each edition, though at very different places in the narrative—in the king’s
recitation of the dream in MT 4:13 (7% amme arn 225 pifgs sgiwoe 722%) and in the
fulfillment of the dream in OG 4:30b (both his flesh and his heart are changed: fALo1d6M
N oap§ pov ko 1 kapdice wov). This is perhaps also insinuated in 4:31 MT, which states
that the king’s reason returned to him (21 "5y *w7im).

The stump of the roots, band of iron and bronze, wet with dew of heaven, and
feeding with the animals for seven years are often grouped together in the MT edition of
chapter 4, though they are often piecemeal or entirely lacking in the OG verses. It seems
that this sequence has been fully repeated in the MT to help smooth the narrative; see MT

4:20-21 and 4:22-23 (lacking the reference to the band of iron and bronze).

Dan 4:14

The first line—xp58y =12 a8t 8dane 1y 0oz “The sentence is by the decree of the
angelic watchers and the decision is a command of the holy ones”—is entirely lacking in
OG v. 14, though a similar statement can be seen in v. 11: Tpoctétakton Yop G&woO T00
vyiotov “for it has been commanded by the Most High,” though the repetition of the
MT is absent. See, however, 4:21 MT which has a near exact counterpart in the OG. The
“angelic watchers” and the “holy ones” likely indicate the same group as in 4:10, 20. It is

likely that the parallelism here has been added by the MT editor.
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The second line is again different from the OG edition and reflects further
alterations by the MT editor(s). The message has been universalized—xgin nio5n2 x5y
©eByT N e o7 19277y “so that the living may know”—rather than pertaining only to
the king’s knowledge of this fact. The MT has also added that “the Most High is ruler
over the kingdom of men and bestows it on whom He wishes,” which highlights the
separation of the two kingdoms (heavenly and earthly) and the priority of the heavenly
one, a recurrent theme throughout the chapter (cf. 3:33; 4:6, 8, 10, 15, 17, 19, 20, 22, 28,
29, 31, 32, 33, 34), but perhaps most explicit here.

One small, yet important, plus in the Aramaic version is in 4:14

oY IR S
Souin “sets over it the lowest of men.” This plus is significant because it creates a great
contrast between x5z xgox “God Most High” and =iy 52w “the lowest of men.” This is
then turned on its head by the MT editor, in that the king will only be exalted from his

status as the lowest of men once he recognizes his subservience to the Most High God.

Dan 4:15

Here, the MT edition includes another plus and returns to the court motif, substituting the
name Belteshazzar for Daniel, asserting again that Daniel has a spirit of the holy gods in
him, and reiterating that none of the Babylonian wise men could reveal what the king

asked. See note on 4:3-6.

Dan 4:16
Continuing the court legend material, the MT edition yet again echoes that Daniel’s name

was Belteshazzar (three times in this single verse!).
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The MT plus in Daniel’s response to the king’s dream—mzonz “mvm “his
thoughts alarmed him”—seems to mimic that of the king’s own response to his dream.’
The same verb m3on27 is used in this chapter only here and in v. 2. This is especially
interesting, when, in another MT plus, the king himself offers Daniel comfort at his
troubling response—7572 758 Nwion xpbn Ssneinbz “Belteshazzar, do not let the dream or its

interpretation alarm you.”

Dan 4:17
The tree that xgx=53% mpiim NS xpnr mm1) 52m m27 “became large and grew strong and
its height reached to heaven and its appearance was visible to all the earth” is repeated

from 4:8.

Dan 4:18
Again this verse is repeated from earlier in the narrative, 4:9—xw 23 133¢h 79301 XI2
mrn SR o ma5eh it N MmNy trew Moy “and whose foliage was beautiful and its

fruit abundant, and in which was food for all, under which the beasts of the field dwelt.”

Dan 4:19
The first identification of the king as the tree—x35» xam-mmx “It is you, O King”—occurs

in v. 19 in the MT edition.® The placement is different in the OG edition (vv. 17 and 19).

> These two words are also paired in 5:6, 10; 7:28. See also 7:15 which pairs the
terms from 4:2 ~:3573° w7 .

6 Reminiscent of 2 Sam 12:7, Nathan says to David “You are the man.”
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Wenthe notes that “the identification of the king precedes a larger exposition of the tree’s
significance in the OG and follows it in the MT.””

MT includes another plus repeating the earlier descriptions of the tree: xS
N1 n27 027 mopm a1 “and grown strong, and your majesty has become great and

reached to heaven.”

Dan 4:20-21

For a description of the “holy one, descending from heaven,” see note on 4:10. This
entire line beginning with @ 597 Soxa1 is repeated from 4:12—13 (see discussion
there), lacking only the reference to the changing of the king’s heart. See discussion in

4:14 for reference to “the decree of the Most High.”

Dan 4:22-23
See note on 4:12—13 for this repetitious description of the king’s animal behavior.

An interesting MT reading occurs in v. 23, where the king is told that he will be
punished until he recognizes wmaw w5y -7 “that heaven is ruler.” This reference to
“Heaven” seems to be related to the deity, since elsewhere in Daniel 4 the king must
recognize X'y v~ “that the Most High is ruler” (v. 22). Nowhere else in the Aramaic
portions of the book of Daniel (nor in the OG) is the designation “Heaven” used without
an antecedent—it is typically sz 7oy “God of heaven” (Dan 2:18, 28, 37, 44; 4:34

i Tom; 5:23 sewown).t Perhaps the text has been corrupted and m5y has fallen out, but

" Wenthe, “The OG Translation of Daniel 1-6,” 138.

8 See also Ezra 5:11, 12; 6:9, 10; 7:12, 21, 23.
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the OG reading here is kVprog {1j €v ovpav® “the Lord lives in heaven,” which is also
unique to this reading in Dan 4. It is also possible that the Vorlage contained only s,
since it is attested elsewhere in Jewish literature of the Second Temple period and has

common usage in Greco-Roman religions.’

Dan 4:24

In this verse in the MT, there is a plus making this phrase a doublet—j7y 1z 707w P32
mp1s2 Tom “and break away from your sins by doing righteousness and from your
iniquities by showing mercy to the poor”—which is absent from the OG. Additionally,

this is “the only use of 7273 232 in Biblical Aramaic.”"’

Dan 4:25

Several times throughout the narrative, the MT and OG editions preserve different
passages of time. This is one possible instance of the trend—the MT edition has
immediate fulfillment/action (x3%n 337272375y xdn 855 “All of this happened to King
Nebuchadnezzar), whereas the OG has a more prolonged or measured sense of time
(Nebuchadnezzar tovg Adyoug v 11 kapdig cvvetripnoe “kept the words in his heart,”

indicating that it would be fulfilled at some point in the future).

? Cf. 1 Macc 3:18-19; 4:10; 2 Macc 7:11; m. "Abot 1:3, 11; 2:12; 4:4, 11, 12; Matt
21:25; Luke 15:18, 21; John 3:27. See Montgomery, The Book of Daniel, 239-42, or
John E. Goldingay, Daniel (WBC 30; Nashville: Thomas Nelson, 1996), 89, for fuller
discussion and listing of the literature.

1" Wenthe, “The OG Translation of Daniel 1-6,” 142.
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Dan 4:26

The locations are different in each edition—MT has my7 75522 7 8o S5y “he was
walking on the palace of the kingdom of Babylon” (meaning the roof?); OG has én1 t@v
TEYOV THS TOLEWG UETO TAONG THES S0ENG AVTOD TEPIENATEL KU €TL TAOV TVPY®OV
avtiig diemopeveto “he was walking on the walls of the city with all of his glory and
passing through all of its towers.” It cannot be deduced what may have been original to
the Vorlage, only that each edition indicates a location with an elevated view of the
kingdom so that the following statement about the glory the king has brought to the city

of Babylon is warranted by his vantage point.

Dan 4:27
The MT preserves the king’s comment about Babylon’s greatness in the form of a

rhetorical question; the OG presents this as a statement.

Dan 4:28-29
Here the MT has x3%» o2 ®n%n =i “While the word was still in the king’s mouth,” while
the OG has kol énl cvvtedeiog tod Adyov avtod “and at the completion of his word.”
These two depictions are close enough to posit a common Vorlage here with the
understanding that the voice from heaven was an immediate response to the king’s
previous statement.

In keeping with the general tendency of the MT edition, there is included a plus
here of “seven periods of time will pass over you” which serves to express the full

portrait of the dream related earlier.
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Dan 4:30

Here we can see another instance in which the MT and OG preserve different lengths of
time, with the MT expressing imminence—sorz-m2 “immediately/in that very hour”—
and the OG expressing delay—€m¢ 0 mpi “by morning.”

The MT has another plus giving fuller details of the dream’s fulfillment than in
the OG—vaes mpyz N Spr “and his body was drenched with the dew of heaven.”

The MT and OG are at variance here with their description of the type of
comparison for the king’s claws—MT 1235 “like those of a bird,” OG ®wcel Aéovtog
“like those of a lion.” This probably indicates that both editions include pluses here,
though the MT rendering is possibly more likely given the high occurrence of “birds”

already present in this chapter.

Dan 4:31-32

The title “Him who lives forever” is used only this once in Dan 4, and is absent from the
OG edition. There is a similar construction in Dan 12:7 o%ivn 'mz ragm “and he swore by
Him who lives forever.”"!

The MT edition concludes with a series of prayers which are either entirely

lacking or significantly different in the OG edition. The first of these prayers is a

R Va4

"' John J. Collins, Daniel: A Commentary on the Book of Daniel (Hermeneia;
Minneapolis: Fortress Press, 1993), 231, points out additional parallels in Sir 18:1; 1

Enoch 5:1; and in the title ’El ‘Olam of Gen 21:33.
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terms jp5¢ “dominion” and mo%» “kingdom” have been reversed in 4:31. The OG edition
only records this prayer once, in 4:34c where it parallels 3:33."

The second prayer is in v. 32—n72z m A% 87 792 K77 00N NST RPN N XY
Soma T2y miasnsy ravwn no3 Nuax w7001 “All the dwelling in the earth are accounted as
nothing, and he does as he wishes with the host of heaven and those dwelling in the earth.
There is none who will strike his hand or say to him what are you doing.” It is likely that
the second occurrence of “inhabitants of the earth” is due to dittography and should be
deleted." This prayer is absent from the OG and not similar to any other prayer in the

book of Daniel.'*

Dan 4:33

The MT has a plus here stating that upon his reinstatement on his throne, the king’s
counselors and nobles began seeking him out—jiyar 337277 2277 %, This is lacking in the
OG of Daniel.””

A further MT plus in this verse is that 5 noos 7772 1271 “exceeding greatness was

"2 For similar prayers, see Dan 6:26 and Ps 145:13.

" Collins, Daniel, 212.

1 See, however, Isa 40:17 for “accounted as nothing,” and Job 9:12; Eccl 8:4; Isa
45:9 for “What are you doing?”’

'3 Cf. Job 42:11, where z7ig5 +p7-521 “all who knew him before” also seek him as

part of his restoration.
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added to me.”"® This is in contrast to the OG, which states only that he was restored to his
throne, indicating that he was reestablished in his former position and glory (i.e., he was

no greater than he had previously been).

Dan 4:34
The title “King of heaven” is also unique to this verse in all the Hebrew Bible, although it
does occur elsewhere in the Greek Bible—for example, 1 Esd 4:46, 58; Tob 13:7, 11.7
This title is lacking from the OG edition, though 6 6€0¢g 100 0vpavov “God of heaven”
does occur twice (4:34a, 34b).

This is the third prayer of the MT plus material in the closing verses—n5ozins 5o
T % 11 Aoy odip miapn5 o1 “for all His works are truth and His ways justice,
and He is able to humble those who walk in pride.” This prayer is not present in the OG

edition.

Tendenz of the MT Edition
After a thorough examination of the pluses and minuses of the MT edition of Daniel 4,
we can discern several distinctive themes and perspectives that the editor(s) have added
to the original edition of this narrative. In this part of the chapter, I will explore the
Tendenz of the MT edition of this chapter, focusing on the added court competition and

the notion of kingship portrayed in the pluses and minuses identified above.

16 Cf. Job 42:12, where he is blessed even more than he had been before his
troubles began, including in the number of his possessions.

' Similarly, sopemn Dan 5:23; ooy non Jer 7:18; 44:17-19.
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Court Competition
The most significant Tendenz of the MT edition of Dan 4 is that of the court competition
(4:3-6, 15-16)."® Beginning in v. 3, Nebuchadnezzar orders that all of the “wise men of
Babylon” be brought before him to tell him the interpretation of his dream. These “wise
men” include “the magicians, the conjurers, the Chaldeans and the diviners” (4:4 x>
X772 Npwx Nem). Once they are assembled, none of them is able to tell him its
interpretation. Strangely, when Daniel arrives on the scene, he is asked to relate both the
interpretation and the dream itself (4:6; contradicts 4:5, 7-15)."” After recounting his
dream, Nebuchadnezzar again asks Daniel to tell him the interpretation (without mention
of the dream), with full confidence that even though the “wise men” could not, Daniel
will be able. Daniel proves himself capable in the matter and explains to Nebuchadnezzar
the meaning of his dream.

This entire scene mimics that of Dan 2. There the king also summons the

Babylonian wise men (v. 2 o251 brogionSt orawsd ovdenS; v. 10 =ivor vt aban505; 8o

'8 See Wills, The Jew in the Court of the Foreign King: Jewish Court Legends
(HDR 26; Minneapolis: Fortress Press, 1990), 1-38, for a discussion of the “wisdom
court legend” genre, esp. 612 for the difference in court competition and court conflict.

' This is possibly a textual corruption, which Collins, Daniel, 208 (following
Montgomery, The Book of Daniel, 226), alters reading 111 “behold” for " “visions”:
“behold the dream that I saw and tell its interpretation” rather than “say the visions of the

dream I saw and its interpretation.”
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only occurs in Dan 4).*° The king demands that they tell him both his dream and its
interpretation (vv. 2, 5, 6, 9, 26, 28). If they cannot tell him both the dream and its
interpretation, they will be executed (vv. 12—14). Even facing such harsh punishment, the
wise men are unable to tell the king what he has requested (vv. 7, 10—11). When Daniel
learns of his and the other wise men’s impending death, he prays to God and “the
mystery” is revealed to him (vv. 18, 19). He then appears before Nebuchadnezzar (vv.
25-30), relates the dream and its interpretation (vv. 31-45), and is greatly rewarded (vv.
46—49).

The only elements present in Dan 2 which are lacking from Dan 4 are the king’s
death threats toward the wise men and Daniel’s reward for his retelling and
interpretation.”’ The absence of these elements is probably due to the unique emphasis on
the king in chapter 4, which is the only one in the book of Daniel to be told from the first
person perspective of the Gentile king as opposed to that of Daniel or from the third

person view of the narrator. What is especially innovative is that the expected reward for

2% This term recalls 4QPrayer of Nabonidus, in which a Jewish 71 speaks to the
king and directs him to praise God, which many scholars have argued could have been a
source for Dan 4, or at least preserves an alternate (more original) version of the
narrative.

! The reward of the court hero and punishment for his opponents are typical
elements of court tales (see Wills, The Jew in the Court of the Foreign King, 6—-12).
However, the threat of execution of the wise men for their inability to perform the
requested duties (rather than for their opposition to the hero) seems to be unique to Dan

2.
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Daniel would be riches and an elevated political position (as in chapters 2 and 5). Instead,
here, these seem to be applied to the king himself. In 4:33, the MT adds that, upon his
restoration, the king comments, “my counselors and my nobles began seeking me out; so
I was reestablished in my sovereignty, and surpassing greatness was added to me.” The
effect is that this even further emphasizes the focus on the king in this chapter.

In addition to these verses depicting the court scene itself, there are other
additions throughout Dan 4 which accentuate this motif. The primary purpose of these
additions seems to unify this chapter with the others of Dan 1-6, since these elements
occur throughout the other chapters as well: Daniel is given the name Belteshazzar [4:5,
6, 15, 16 (three times!); cf. Dan 1:7; 2:26; 5:12];22 he is described as having “a spirit of
the holy gods” in him (4:5, 6, 15; cf. 5:11, 12, 14; 2:28); he is called “chief of the
magicians” (4:6 xmeam 27; cf. 5:11; 1:19, 20); and it 1s said that “no mystery baffles

[him]” (4:6; cf. 1:17, 19, 20; 2:18, 28, 30, 47).

Kingship and Authority

As shown in the previous chapter, the Vorlage of Dan 4 placed great emphasis on the
king, probably more than any other unit in the entire Hebrew Bible. The manner in which
the MT edition portrays the king deserves a significant amount of attention, since it has
rewritten the Vorlage in several distinctive ways to express its own purposes and

suppositions.

21t is only in 4:5 that the distinctive note oy oy mNgeS: My Snérg “Daniel,

whose name was Belteshazzar, like the name of my god” is included, bringing even this

description of Daniel back to attention on the king.
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The first distinctive way in which the MT portrays the king in chapter four is his
being inept and powerless. This is evidenced most clearly in the added court scene. The
king is fearful about the dream he had and is unable himself to do anything about it, so he
orders that the wise men of Babylon assemble before him so that they can do something
about it. The wise men, however, are unable to do what the king requests.” The king
presumably dismisses the wise men and seems resigned to not knowing the significance
of his dream p<ms 7p1 “until finally” Daniel arrives on the scene.”* Since there is no
mention of Daniel being summoned by the king, only that *37> 5 “he came in before me,”
this indicates that he came at a later time than the other wise men, possibly of his own
accord.” When Nebuchadnezzar addresses Daniel, he adds the distinctive note =5 o385
177521 “there is no mystery which troubles you,” indicating his hopes that Daniel will be
able to solve this mystery, even though the king and the other wise men were unable. If
we view the editor(s)’ use of 1 in this verse as signifying their familiarity with chapter

two,” then we can associate Daniel’s ability to solve the mystery with his having a

3 The text in chapter 2 is silent about how the king deals with the ineptitude of
the Babylonian wise men, which sharply contrasts with his reactions in chapter two (i.e.,
extreme anger and death threats).

** This phrase 14y =27 “until finally” seems to express the king’s exasperation or
perhaps hopelessness that no one has been able to tell him the meaning of his dream.

2> Was he not called with the first wise men (5232 "poam ©5), or did Daniel choose to
not come until later? Was this a violation of the king’s command? Cf. chapter 2.

2 1n all of Daniel, this term occurs only here and in chapter 2 (vv. 18, 19, 27, 28,

29, 30, 47).
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revelation from 7w 75y “the God of Heaven.””’ The fact that this plus material occurs at
the beginning of the narrative serves to introduce the king as being inept and powerless
over even his own thoughts. This is in contrast to God, who has ultimate authority and is
x717 8531 “the revealer of mysteries” (2:28, 29, 47).

Though the MT may emphasize the role of King Nebuchadnezzar in this chapter,
he is significantly overshadowed by another king, the xiz 75n “King of Heaven” (4:34).
Throughout this chapter, the MT edition has consistently rewritten its Vorlage so as to
sharply contrast the heavenly and earthly kingdoms and their respective rulers in order to
demonstrate that the heavenly ruler is far superior to the earthly one.

Perhaps the most explicit way in which this is done is in the titles used for the
king and for God throughout this chapter. The designation most often used for God in this
narrative is “Most High” (vv. 14, 21, 22, 29, 31; x5z g%y 3:32), though sy “Heaven”
(4:23), xp5y ¢ “He who lives forever” (4:31), and »iz 75p “King of Heaven” (4:34) are
also employed. Nebuchadnezzar is most often referred to as the “the king” and sometimes
by his name, however, in 4:14 the MT edition gives a very distinctive identification—
ovwian Sor “the lowest of men.” This terminology directly contrasts the king (the lowest of
men) with God (the Most High), and states that only after the king is so extremely
humbled (becoming the =ty Sow) and recognizes the true “Most High,” will he again be
exalted.

Another way in which the MT edition contrasts the two kings is through
references to their dominion. Throughout the chapter, Nebuchadnezzar is shown to have

dominion over the animals and birds (vv. 9, 18, 19)—i.e., the inhabitants of the earth. In

272:18, 19; but 2:28: Xz 7oy,
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relation to God, however, all of the inhabitants of the earth are 12w n5> “accounted as
nothing” (v. 32), indicating that God himself is more magnificent than all of
Nebuchadnezzar’s kingdom. Further, it is God who has dominion over the kingdoms of
men (v. 14, 22, 29, 32), as well as the host of heaven (v. 32), and his kingdom is eternal
(3:33; 4:31), in contrast to Nebuchadnezzar’s which is fleeting and dependent on God’s
whims (vv. 21, 22, 28, 29).

Golidingay has noted that “the confession of God as King [4:34] might seem to
leave no place for human government.””® This, however, is not the point of the MT
edition, “rather, the chapter continues to assume that if God’s kingship is acknowledged,
human kingship can then find its place.”” This is precisely how the chapter ends: once
Nebuchadnezzar acknowledges his place in the divine-human realm, he is reestablished

on his throne with even more greatness than he had before (4:33).

% Goldingay, Daniel, 96-97. Cf. Judg 8:23; 1 Sam 8:4-7; 12:12

** Goldingay, Daniel, 96-97.
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CHAPTER 4

ANALYSIS OF THE OG EDITION OF DANIEL 4

In this chapter, I will further explore the differences between the double literary editions
of Daniel 4 by examining the OG edition. I will begin by identifying the individual pluses
and minuses in the OG edition. Once we see clearly what the OG has added or subtracted,
in the second part of the chapter, we can categorize these pluses and minuses and see

what these say about the Tendenz of the OG edition.

Pluses and Minuses in the OG
Dan 4:34c'
Using Joseph Fitzmyer’s analysis of Aramaic letter forms, it seems likely that the OG
edition has expanded the letter format of the Vorlage. The phrase “at all times” is
sometimes present after the greeting of peace to the recipients.” The word “and now”
often follows the greeting and serves as a transitional phrase from the greeting to the

body of the message.” The final line of this verse—koi Gméotethev EMGTOMAS TeEPL

"1 begin with 4:34c because, as I have shown in chapter two, this epistolary
introduction seems to have been original to the beginning of the Vorlage of Daniel 4.
? Joseph A. Fitzmyer, “Aramaic Epistolography,” Semeia 22 (1981): 34.

3 Fitzmyer, “Aramaic Epistolography,” 35.
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TEVIOV TOV Yevnléviev avtd &v 1f Pacireia adtod mhol 10ig €0vest T0ig 0VOIV
oo v Poacireiav avtov—explicitly states Nebuchadnezzar’s sending of letters,
something absent in the MT edition, though is perhaps implied by the letter format (i.e.,
letters are written in order to be sent). Perhaps, as James Montgomery notes, this line
directly followed v. 34b as the original ending of the chapter in the OG, before the letter
was moved to its current location.

The phrase €60&e 8¢ pot amodel&or vuiv “and it seemed good to me to show to
you” is a reduplication of the previous line—vmodei&w vuiv “I will show you”—though
with the verb in a different tense.” This reflects the general OG tendency identified in
chapter two of a repeated line which serves as a link to the unique OG material, here to
show to you kaii 10lg co@lotaic vudv “and to your wise men...”

The OG plus continues in the next phrase 611 €ot1 6g6g “that God is [one],”
which has replaced the original first line of this doxology reflected by the MT edition
127271 p3 iy “How great are his signs!” This phrase is distinctive and recalls Deut 6:4,

s T non e Oxe ope “Hear O Israel, the Lord is our God, the Lord is one.” The

[

OG has dropped the parallelism here between signs and wonders, including only the
broader term Bavpdoia “marvelous things” in the second line. Elsewhere in the chapter,
however, the OG does include the same parallelism as the MT (v. 34 onueio kot
TEPUTA).

The OG edition includes two pluses in which references to copiotag “wise men”

* James A. Montgomery, A Critical and Exegetical Commentary on the Book of
Daniel (ICC; New York: Charles Scribner’s Sons, 1927), 247.

> See discussion in chapter 2 for the significance of the verb tenses in this verse.
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are made (vv. 15, 34c). Perhaps it is only meant as the Greek equivalent of the Aramaic
mo5n pran, “wise men of my kingdom.” It is also possible, though, that it denotes a

particular group, and could offer insight into the identity of the author of the OG edition.

Dan 4:1

The designation that these events occurred in the eighteenth year of Nebuchadnezzar’s
reign is a further expansionary element of the letter form in the OG edition (see note
above on 4:34c and discussion in chapter 2).° What is significant in the identification of
these events in the eighteenth year of Nebuchadnezzar’s reign is that this would have
been immediately after his destruction of the Jerusalem temple, for which the OG
explicitly condemns the king later in the narrative (v. 19), and he is represented as being

“at ease in his house.”’

Dan 4:7

6 Fitzmyer, “Aramaic Epistolography,” 37.

7 As noted by Montgomery, The Book of Daniel, 247. See Jer 52:29, which gives
this year. Contra 2 Kgs 25:8, which records the nineteenth year. Some view this
introduction as “editorial ineptitude” due to chap. 2 being dated to this same year and the
impossibility that the editor meant for these two events to take place in the same year.
See F.F. Bruce, “The Oldest Greek Version of Daniel” in Instruction and Interpretation:
Studies in Hebrew Language, Palestinian Archaeology and Biblical Exegesis (OtSt 20;

Leiden: E. J. Brill, 1977), 28.
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The OG edition includes here the plus: kol 0vk v dALo Spotov avtd. “and there was
no other like it,” in its description of the tree. This description occurs nowhere else in
Daniel in either edition. Elsewhere in the Bible, this phrase is typically used of kings
(Saul: 1 Sam 10:24; Solomon: 1 Kgs 3:12—-13; 2 Chr 1:12; Neh 13; Hezekiah: 2 Kgs 18:5;
Josiah: 23:25; 2 Chr 35:19b; Judas Maccabeus: 1 Macc 9:29; King of Assyria: Ezek 31:8)
or of God (Exod 15:11; 1 Chr 17:20; 2 Chr 6:14; Ps 34:10; 70:19; 85:8; 88:9; Job
37:23). In this verse, it seems to indicate the extreme status of Nebuchadnezzar and his

reason for pride, as in Ezekiel 31, the only other passage dealing with a foreign king.

Dan 4:8

One of the most discussed OG pluses of the entire narrative is that of v. 8: 6 fjAtog ko
celivn &v avTd QKovv Kol EeidTi{ov Taoav TV yijv “the sun and the moon dwelt in
it and illuminated the whole earth.” These cosmic elements are entirely lacking from the
MT edition and this is the only time they are mentioned in the OG edition. They are
likely added here to indicate the extreme nature of the king’s (i.e., the tree’s) self-
exaltation, since his reach extends far beyond earthly boundaries and he perhaps even
proposes to cause the sun and moon to provide light for the earth. Another plus in this
verse Kol T0 KVTog avTol Mg TAV VEPELDV TANPOTV TQ VTOKAT® TOO ovpovod “and
its span to the clouds, filling the area under heaven,” is a further expansion of the
vastness of the tree. Together these two pluses transform the description of the tree in the
MT edition and in Ezekiel 37, where it is only providing shelter for the birds and animals,

to a picture of a king desiring heavenly rather than earthly status.

8 Also used of Israel in Deut 33:29.
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Dan 4:9

The OG adds that the branches of the tree were 30 stadia long. The word ctddtov occurs
only here in all of Daniel, though it occurs several times in 2 Maccabees (11:5; 12:9, 10,
16, 17, 29), “where all occurrences (sic!) relate to distances in conjunction with military
campaigns.” ° Perhaps this term should be viewed as further indictment of

Nebuchadnezzar for his destruction of the Jerusalem temple.

Dan 4:10

In its description of the angel, the OG edition adds that it was sent €v ioyxvt “with
power.” This is again repeated in the angel’s description in v. 20, though there with the
addition Tapa 100 kvpiov “by the Lord.” The role of angelology has been heightened in
the OG edition, as angels are mentioned six times (vv. 10, 19, 20, 21, 29, 30c) compared

with only three times in the MT (vv. 10, 14, 20)."°

Dan 4:11

That the king’s punishment has been commanded by the Most High is repeated in v. 20

’ Dean O. Wenthe, “The Old Greek Translation of Daniel 1-6” (PhD diss.,
University of Notre Dame, 1991), 134.

10'See Wenthe, “The Old Greek Translation of Daniel 1-6,” 61, 135.
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OG (vv. 14, 21 MT)." Here, the OG adds the phrase éxpi@dcat kol dypeld@sot adTd

9’1

“to uproot it and to render it useless.”'? This phrase is awkward since it is followed by the
command to preserve one of its roots in the very next line (v. 12). The term dypei®@coun is
used nowhere else in Daniel, though appears in a similar context in Jer 11:16—
Nxpe®dNoav ol kAddor avtfig “its branches were rendered useless.” Perhaps a more
meaningful parallel is found in 1 Esd 1:53 where this term is used in reference to

Nebuchadnezzar’s destruction of Jerusalem and the temple—«ai cvvetélecav mavio

T €vdo&a avThg axped@oot—and is a further recollection of Nebuchadnezzar’s deeds.

Dan 4:12—-13

The phrase 0nwg ueta T@V OMpilov ThHe yic... véuntor “so that he may feed with the
animals of the earth” carries the same sense as the following verse—Booxn6f cvv
ovtoig “he will graze with them”—though they use different verbs. The MT has only
Npx appz mp%0 soroown. This again reflects the tendency of the OG author to repeat lines
in order to present their own unique material—év 10ig 0pect xoptov ®¢ Povg “in the

mountains like an ox.”

Dan 4:14

This verse relates the final words of the angel, that the king must acknowledge that the

"' There are actually several diverse designations for the commander: v. 11 OG
100 VYioTov; v. 14 MT v and 172 v. 20 OG 100 0€09 100 peydrov; v. 21 MT xoy.
I have chosen Most High since it is the only identical term used in each edition.

12 > N .
exkpil@oan occurs also in v. 23 OG.
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Lord of heaven has authority. Both editions, however, preserve different ideas of what the
Lord has authority over. In keeping with their emphasis on the subordination of the
earthly king to the heavenly one, the MT edition has the equivalent of Tdvtwv TV €v 1@
ovpav®d kol TOV €mt T yfic “over the kingdom of men.” The OG instead has “over
everything which is in heaven and on earth,” which is a response to the expanded reach

of the tree in v. 8.

Dan 4:14a

This verse preserves a large OG plus in which Nebuchadnezzar witnesses the occurrence
of the things of which the angel spoke. First, the tree is cut down in one day, even €v ®dpq
wig tfig quépac “in one hour of the day.” Several times throughout Daniel 4 events occur
in the span of an hour (4:16, 30 MT; 4:14a, 16, 23 OG).

Second, kol o1 kKAddoL cOTOD €300MCUV €1G TAVTO AVEUOV, KOl EIAKVGON KOl
gppien “its branches were given to every wind, and it was dragged and thrown away.”
This language is repeated nowhere else in Daniel 4 in either edition. Winds are
mentioned in the latter chapters of Daniel, though always the “four winds,” and are
associated with destruction of gentile kings (7:2; 8:8; 11:4 OG). Outside of this verse, the
phrase “every wind” is found only in Ezekiel 5:10, 12; 12:14; 17:21, where it deals with
judgment and scattering in the wind, though in reference to Israel or its rulers, rather than
to gentile kings.

Next, the imagery switches to that of the animal transformation, though here it
differs substantially from the MT edition. As would be expected, he (who? an animal? the

king?) eats grass with the animals of the earth: kol Tov yoptov Tfg Yfig HeTa TAOV
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onpilov t1ig yfg fobie. What is unique, however, is the understanding of the bands of
bronze and iron. The OG transforms these bands into an imprisonment scene, where he is
KOl €1 @UAUKNV TOpedodn kol €v mESUIG KOl €V XEPOTEDNIG XOAKOlg €0€0M VT
ovt®dv “delivered into prison and bound by them with shackles and bronze manacles.”
This imprisonment language occurs again in v. 22.

Finally, the plus material closes with the king’s note that he “marveled
exceedingly at all these things, and sleep escaped from [his] eyes”: c@ddpo €0avuOG QL
€M1 TAGL TOVTOLG, KOl O DITVOG LoV ATESTN ATO TAOV 0@OaAudv pwov. The purpose of
this line seems to be to transition from the dream itself back to the king, and the next

verse which begins with the king in his bed.

Dan 4:15
In v. 15 OG, morning comes and the king calls Daniel. This is different from the MT,
where the king continues his ongoing conversation with Daniel, because of the MT plus
material where the king had already called for the wise men in v. 3 and Daniel entered in
v. 5. The difference in placement of Daniel’s entrance means that, in the OG edition, the
first recitation of the dream was purely for the audience and we are only told of the king
telling the dream to Daniel.

Here, the OG identifies Daniel as tov dpyovia TOV GOQPIGTAV KOl TOV
NYoVUEVOV TV KpLvoviev tor évimtvior “the ruler of the wise men and the leader of
those who decide dreams.” This is the only indication that this edition knew of the court

scene related by the MT edition, and should likely be viewed as a late addition to the text.

Dan 4:16
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Rather than the simple fearful response preserved in the MT editon (Daniel mz5ma ity
a0 nyes Doingy “was appalled for about an hour as his thoughts alarmed him”), the OG
gives no less than seven descriptions of Daniel’s fear: he “was greatly amazed and since
foreboding pressed him and since he was afraid, as trembling seized him and his
appearance changed, having shaken his head, having marveled for one hour” ueydiwg
€00VUOGEY, KOl DTOVOLN KAUTEGTEVIEV AVTOV, KOl @OPNOelg Tpouov AaBovtog avTOV
Kol GALOIWOEIONG 1THG OpAoE®g oVTOD KIVICOG TNV KEQUANYV Qpav  upiov
amobovudcag). The OG edition also includes that Daniel replied to the king @wvi

Tpoelq “in a quite voice.”

Dan 4:17

The OG edition adds that the great tree 10 €v t1j Yfj Teputevuévov “the one that was
planted in the earth.” The imagery of “planting” occurs only here in all of Daniel, but
recalls a long list of parallels from elsewhere in the Hebrew Bible/Septuagint. The
occurrences in the prophets shed light on our understanding of this verse, since the people
Israel are condemned for their unrighteousness and will plant vineyards and gardens for
another people to enjoy.'® Once they return to the Lord, however, they will again enjoy
the fruit of their own plantings.'* Perhaps most importantly, though, is Ezekiel 19, in
which the vine planted by the waters will be plucked up and planted in the wilderness just
as the king of Daniel 4 will also be sentenced to the wilderness.

The placement of the phrase, “It is you, O king,” is different in each edition—v.

3 Amos 5:11; Isa 5:2; 17:10-11; 40:24; Jer 2:21; also Deut 28:39.

" Amos 9:14; Isa 37:30; 65:22; Jer 31:15; Ezek 28:26.



61

17 OG before the full description of the tree; v. 19 MT after the full description of the

tree. The placement in the OG interrupts the flow of Daniel’s speech.

Dan 4:18

At this point, both the MT and OG include pluses. The MT repeats the entire description
from v. 9. The OG has 1 ioxV¢ THig YAg KOl TAOV €0VAV KOl TAOV YAOCGAV TAGAV £0C
TOV TEPATOV THG YHG KOl TAcoL ol ¥dpat ool dovievovot “the strength of the earth
and the nations and all the languages unto the ends of the earth and all countries are
slaves to you.” Dean Wenthe remarks that “the plus of the MT describes the tree and the
OG describes the significance of the tree.”'” This also applies to the remainder of

Daniel’s interpretation.

Dan 4:19
In v. 19, the OG explains the image of the tree that dvuoywdfivar kot €yyicar 1@
ovpav®d “was exalted and neared heaven,” adding kot 10 kVT0¢ OVTOD AYUGHUL TAOV
vepel®v “and its span touched the clouds.” This line occurs in v. 17 in the MT edition.
The OG author further adds the explanation, 6V, PaciAeD, VYOONG VTEP TAVTOG
TOVG GVOPOTOVE TOVG OVING €Ml TPOCWOTOVL TAGNG THS YAS, VY®ON cov M Kopdic
VTEPNPOVIY Kol 10XVl TO TPOG TOV AYIOV KUl TOVG GYYEAOLG QOTOD" TG €PYQ GOV
DN, x0TI EEepiumcog TOV 0ikov 100 0e0D 10D {AVTOG €Ml TAIG GUOPTINIG TOD
Laod T0D Nywacuévou “You, O king, have been exalted above all humans who are upon

the face of the whole earth. Your heart was exalted with pride and power toward the holy

15 Wenthe, “The Old Greek Translation of Daniel 1-6,” 139.
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one and his angels. Your works were seen, how you ravaged the house of the living God
because of the sins of the sanctified people.” This is the only place in this chapter where
Nebuchadnezzar is explicitly condemned for the destruction of the Jerusalem temple and
is likely an OG plus, since it is absent from the MT edition which would have had no
reason for its removal. The theology reflected here is similar to that of 1 Esdras 1:49,
though different vocabulary is used for the Jewish impiety—Dan 4:19 auoaptiong; 1 Esd

1:49 dvooefruoata.

Dan 4:20-23
For the description of the angel, see note on v. 10.

Here, the OG again expands the king’s punishment: 6 Vy167T0¢ Kol o1 &yyelot
ovtoD €ml 6¢ katatpéxovotv “the Most High and his angels are pursuing you” (v. 21),
and 180V €Ml 6€ £TOUALOVION KOl LOGTIYDGOVGT GE KOl EMAEOVOL TO. KEKPIUEVOL ETTL
o€ “Behold, they are being prepared against you, and they will whip you, and they will
bring the judgments against you.” The king will also be imprisoned €i¢ tomov €pnuov “in
a desert place.” In the MT edition, the king is only driven away from mankind and the
animal imagery is repeated. These verbs occur in the active tense, though without a
subject (lit. “they will drive you away”). In contrast, the OG supplies a subject—the Most
High and his angels.

In the doxologies following the reassurance of Nebuchadnezzar’s kingdom, the
MT and OG editions are dissimilar. The MT is very strange N7 5% »7 v9in, and is the

lectio difficilior, and should therefore be read as original. The OG exchanges kvplog {1
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5 > ~ . : 1
&v odpavd for xw, making the statement more “orthodox.”'

Dan 4:24
Several times throughout chapter four the OG edition adds assertions of Daniel’s
accuracy—v. 24 axpipng yop pwov 0 A0yog, kol TANPNG 0 xpovog cov “for my word is
accurate and your time is complete”; v. 30 kol 0Vy VOTEPNOEL ATO TAVIOV TOVTMV
0v0év “and not one of these things will fail”—which are lacking from the MT edition."’
Daniel’s instructions to the king are two-fold in each edition, though somewhat
vary—ay ans o pop mpTs: TR adTod JenMfnTi mEpl TAV GUOPTIOV GOV Kol
Tacog TG Adikiog cov v élenuocvvoig Avtpowcoatl. The OG author has understood
mpTs as almsgiving.'®
The reasons for the king to follow Daniel’s instructions are expanded in the OG
edition—iva émieikela 800T) 601 KOl TOAVTUEPOG YEVN €Ml TOD OpOvoL THG PactAeiog
ooV, Kol un kato@delpn o€ “so that kindness might be shown to you and you might be

long-lived on your throne and you might not be destroyed.” The MT has only 755 mos

16 See discussion in chapter 3 on this verse in the MT.

"7 Cf. Dan 2:45.

"1t is well known that in classical Hebrew this word is used in many senses,
meaning ‘justice, innocence, faithfulness to the Covenant...” In the time of early Judaism,
however, the word designated ‘good works,” especially alms-giving (cf. Matt 4:1-14).”
André Lacocque, The Book of Daniel (trans. David Pellauer; Atlanta: John Knox, 1979),
84. For a recent treatment of this subject, see Gary Anderson, Sin: A History (New

Haven: Yale University, 2009).



64

1
N i

Dan 4:25

At v. 25, the OG and MT editions preserve different transitional phrases between the
angel’s announcement and its fulfillment. The OG has xai €nl cuviereiq TOV AOywV
NoaBovxodovocop, ®¢ HKOVGE THV KPIoLV TOD OPAUKTOS, TOVG AOYOLG €v TT Kopdig
ocvvetnipnoe “and at the completion of the words, Nebuchadnezzar, as he heard the
verdict of the vision, kept the words in his heart.” The terminology “to keep/guard” is
rare in the LXX, with the verb typically referring to keeping the law or commandments,
and only in one other instance occurs with “words” (Sir 13:12).%° It does occur in two

other instances in OG Daniel, though in very different contexts.

Dan 4:26
Nebuchadnezzar’s location for his pronouncement is different in the MT and OG
editions. The OG places Nebuchadnezzar énl 1@V te1y®v THg TOAEMG UETA TAONG THE

S0ENC aOTOD TEPIEMATEL KUl €N TAOV TUPY®V aVOTHg demopeveto “walking on the

' In rabbinic literature, Daniel is chastised for offering the king the way out of the
sentence and is responsible for its 12 month delay. Daniel receives his due punishment,
however, when he is cast into the lion’s den (B. Bat. 4a). Lacoque, The Book of Daniel,
85.

2% With law or commandments: Sir 15:15; 35:1; 37:12; 44:20; Ezek 18:19; Dan
3:30. It is interesting that in Sir 13:12, the not keeping of words is paired with

imprisonment, though that the OG author meant this as a reference is rather unlikely.
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walls of the city in all his glory and going through its towers.” Though both versions
seem to include secondary elements, it is clear that each editor wants to show that he has

an elevated view of the city.

Dan 4:28-29

The temporal remark, kot éni cvvteheiog tod Adyov avtod “and at the completion of
his word,” echoes the language of v. 25. There, the phrase occurs with Nebuchadnezzar’s
keeping the words in his heart, perhaps indicating that he will heed Daniel’s advice and
avert the judgment. After Nebuchadnezzar’s pronouncement, however, we can presume
that he has not changed his ways and the judgment will now be carried out.

In the MT edition there is no mention of what will become of Nebuchadnezzar’s
kingdom while he is 7 xgx». Seven years seems quite a long time for the king to be
absent without another ruler being appointed, even if temporarily. The author of the OG
has supplied this missing information, stating that Nebuchadnezzar’s throne will be given
ETEPW, EE0VOEVNUEVE GVOPOT® £V TG Oik® cov, “to another, a despised man in your
house.” It is further said that Bacilevg €tepog evPPUVONGETOL €V T OIK® GOV KO
kpatioer ThHg d0ENC cov Kol ThHg loyvog cov kal Tfig €€ovoiag cov “another king
will rejoice in your house and will take your glory and your power and your authority,” a

statement which is repeated several times.”'

2Ly, 28: ko v €Eovsioy cov Kol THY SO6EOV GOV KOl THV TPLEHV GOV
mapoiqyeton “and will take your authority, your glory, and your luxury”; v. 29: kol tov
oikov Tfg TpLPfg 6ov kal TV Paciieiav cov €tepog e “and another will have your

luxurious house and the kingdom.”
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The OG adds that this will all take place at sunrise—€mg 8¢ MAlov AVOTOARG—
and again adds the pursuit of the angels (vv. 21, 23), though with the addition that ov un
0@0Tic 003 0V PN AoAiong UETO TOvTOg GvOpomov “you will never be seen, nor will
you speak with any person.” The next line continues the imprisonment scene (v. 22), idov

avtl g 80ENG cov dncovct oe “Behold, instead of your glory they will tie you.”

Dan 4:30, 30a, 30b

This verse ends the voice from heaven’s declaration to the King Nebuchadnezzar, stating
that this will happen €wg 6¢ mpwt “by morning,” which parallels “at sunrise” in the
previous verse, and adds two statements affirming the accuracy of these predictions—
wavta telecOoeton €nt o€ “all of these things will happen concerning you,” kai ovy
VOTEPNOEL GO TAVI®V TovTtwv ovOEv “and none of these things will fail/be
postponed.”*?

With v. 30a, the OG narrative shifts back to the first person, with the introduction
of Nebuchadnezzar as king of Babylon, who says he eénta €tn énednonv “was bound
seven years.” This is followed by his statement that yoptov g podv éyoucdv pe “they
(who?) fed me grass like an ox” and that he &m0 t1ic xAong thic yfig Nobov “would eat
the tender grass of the earth,” which perhaps indicates his newfound ability to obey a
higher power than himself. In the MT edition, however, Nebuchadnezzar’s punishment is
described in the third-person, rather than being told in first-person as is done in the OG.

OG v. 30b returns to the king’s punishment, specifically his animal

22 Perhaps this last note confirms that Daniel will not be able to postpone the

king’s judgment this time.
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transformation, which is much different in the OG than in the MT edition. In his physical
transformation his hair is said to grow long like eagle’s wings and his nails like those of a
lion—the MT has like those of a bird. Perhaps a parallel should be seen between the OG
description of the king here and the first creature in Dan 7:4 which was like a lion with
eagle’s wings.” In v. 30b, the OG includes its only reference to the changing of the
king’s heart, though with the addition that his flesh was also changed—mnALo1061 1 cap§
pov kot M kopdioe pov. This occurs much earlier in the MT edition (v. 13). Additionally
this entire scene is told in the first person in the OG, whereas the MT is still in the third
person.

The OG further expands the king’s animal transformation with his statement
YOUVOG TEPLETATOVY UETR TOV Onpiov Tfic YAc. &vimviov €idov, kail Vmévorod upe
iMoot Kol due xpovov Vmvog pe EAofe TOAVLE Kol VUOTOYMOG €meEmece por 1
walked about naked with the animals of the field. | saw a dream and forebodings gripped
me, and after a while a great sleep overtook me, and drowsiness fell upon me.” None of
this material is present in the MT edition, and it seems much more like the actions of a
human than of an animal.

Both editions offer multiple versions of the king’s restoration—vv. 31, 33 in MT;
vv. 30a, 30c in OG, showing that the restoration scene was substantially edited in each
edition. In the first OG occurrence, the king claims three actions that led to his
restoration—ueta €11 ENTO €60KOL TNV YLYNV LoV €1¢ OENO1V KOl NEIWGO TEPL TAOV
QUOPTIAV LOV KOTO TPOCHOTOV KVPLov TOD H£0D TO0D 0VPUVOD KOl TEPL TOV AYVOLDV

Hwov 100 Be0h TOV Be®dV TOD peyarov €dendnv “After seven years I gave my soul to

 Lacocque, The Book of Daniel, 85.
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supplication and I petitioned before the Lord, the God of heaven, concerning my sins, and
I entreated the great God of gods concerning my ignorance.” This description is absent

from the MT, but plays into the conversion narrative of the OG.

Dan 4:30c
The second OG occurrence of the king’s restoration is in v. 30c—£ni cvvieleiq TV
EnTO £TAV 0 XpOVOg MoV THg GmOAVTPAGEMS MABE, Kol Ol GUOPTINT MOV KoL Ol
dyvoral pov EXANP®OMcOV Evaviiov ToD 0£0D TOD OVPUVOL KOl £8eOMV TEPL TAOV
AYVOI®V Hov ToD 00D TAOV Be®dV T0D peydAiod “At the completion of seven years my
time of redemption came, and my sins and my ignorances were fulfilled before the God
of heaven, and I entreated the great God of gods concerning my ignorances.” This mirrors
the previous verse where Nebuchadnezzar reported his actions; here, we see that his
prayer led to his redemption. The only difference from the previous verse of
Nebuchadnezzar’s final action is the placement of the verb €denonv.

Now an angel is said to call from heaven and say to Nebuchadnezzar, dovievcov
T® 0e® 10D 0VPUVOD TA Ayl Kol d0¢ d0EUV TA VYIGT®' T0 Paciielov T0D €0voug
o0V oot arodidotar “Be subject to the holy God of heaven, and give glory to the Most
High. The dominion of your nation is being given back to you.” In the remaining
narrative, Nebuchadnezzar follows directions well: in v. 34 he praises the Most High and
in v. 34a he writes that none may speak against the God of heaven. What is strangely
absent from the remaining narrative, however, is the treatment of the “contemptible” king

who ruled in Nebuchadnezzar’s absence once Nebuchadnezzar is returned to his throne.

Dan 4:34
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In the final doxologies, the OG and MT editions preserve different descriptions of God.
The OG first identifies the Most High as t1® kticavti Tov 0Opavov kol THv yHv Kol
TOG OOAGCCOG KO TOVG TOTAUOVS Kol TAvTa Ta £€v avToig “the one who created the
heaven and the earth and the seas and the rivers and everything that is in them.” This is
similar to v. 14 OG, where the Lord has authority over taviov T@v &v 1@ 0vpaved Kol
TOV €mi TH¢ Yfg, though the description has been expanded here to include the waters.
Next, the OG identifies the Most High as 8g0g t@v 6e®v Kol kVplog 1@V Kupimv
kol Baciievg @V paciténv “the God of gods and Lord of lords and King of kings.”
This is probably the highest epithet given of God in either edition of Daniel. According to
the king of Daniel 4, the Most High is deserving of praise 011 a0T0¢ TO1EL GNUETR KO
TEPUTO. KOl GAAOLOT KOIPOVG KOl XPOVOug Geop®dv PBactieiov Baciiémv kol
KOO TAOV £T€povg Gvt avT®v “because he does signs and wonders and changes seasons
and times, removing kings from their kingdoms and setting others in their place.” This

addition in the OG has likely been borrowed from Dan 2:21, which includes this same

doxology.

Dan 4:34a

Here the OG includes a large plus, which details the full conversion of the king.
Nebuchadnezzar is said to serve God out of fear (a¥t@® Aotpevow, Kol &woO T0D EOPoL
oVToD TPOUOG eIANQE ue), to praise all his holy ones (kol wdviag TovG GY10VE AVTOD
oiv®), to offer sacrifices every day of his life (éy®» nacoag tag Nuépag the Pacireiog
LoV TEPL THES YVXTS WOV TA VYIoT® OVGING TPOoOIcH €1 OCUNY EVMIIOG TR KLPI®),
to do what is pleasing to God along with everyone he rules (ko 10 &pectov évodmiov

oVTOD TOMOo®, £€YM KOl O AXOG Mov, TO €0vog Mov Kol ol XApoi pwov ol €v Ti
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€€ovoig pov), and to condemn to death any who speak against God (ko Gcot
ELaAncav €ig TOv Be0v TOD 0VPAVOD, Kol 0601 GV KATUANPODOL AQAODVIEG Tl,
T0UTOVG KaTakpiv@d Bavdtm). All of these actions are lacking from the MT edition,
which details the king praising, honoring, and exalting the Most High, but not his actual
conversion.”*

The king’s conversion in the OG is even more explicit in his next statement,
which asserts God’s power over that of other gods—otl ydap 6eor @V €0vdV 0VK
€xovolv €v £00T01g 1oXVV AmooTpéyal Bactieiov BaciAémg ig €1epov PacIAEén Kol
amokteival kol {fijv TOLoo Kol TOIool GNUEIR KOl O0LUGC10 LEYAAD KOl QOPBEPX
KOl GAAOIDG Ol VTTEPUEYEDN TPAYUATH, KAUOMG EMOINGEV €V £UOl 0 BEOG TOD 0VPUVOD
“For the gods of the nations do not have power in them to give away the kingdom of a

king to another king and to kill and to make alive and to do signs and great and terrible

marvels and to change very great matters as the God of heaven has done with me.”*

** Some have taken the king’s “repentance” in the MT a step further. See for
example, Matthias Henze, ‘“Nebuchadnezzar,” in The Eerdmans Dictionary of Early
Judaism (ed. John J. Collins and Daniel C. Harlow; Grand Rapids, Mich.: Eerdmans,
2010), 992-93, who proposes that all of the court tales in Dan 2-4 “are conversion
narratives that culminate in Nebuchadnezzar’s conversion and his doxologies to the God
of Daniel.” It must be questioned, however, whether we can really expect that the king in
the MT is portrayed as being “converted” to serving only the God of Daniel, or whether
his prayer and repentance serve to acknowledge the Most High as a god among many.

** Similarly, see 4QPrayer of Nabonidus lines 7-8, which likewise contrasts the
Jewish God with the gods of the nations (gods of silver, gold, bronze?, clay?, wood, and

stone).
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Dan 4:34b

Next, the OG mentions that King Nabouchodonosor wrote a letter to all the nations (even
beyond those he himself ruled?).”® In the letter he commands the people Kvpio 1@ 6ed
T0D 0VPUVOD QVEITE KO OVOTIOV KOl TPOCPOPAV TPOCPEPETE VTR EvOOEMG “Praise
the Lord, God of heaven. Bring sacrifice and offering to him gloriously,” which echoes
some of the things the king has professed he will do in v. 34a. Finally, Nebuchadnezzar

restates that God has restored him to his throne.

Tendenz of the OG Edition of Daniel 4

After our examination of the OG edition of Daniel 4, we can discern the general
tendencies of the OG plus material. The OG pluses typically duplicate a phrase of the
Vorlage, combining this doublet with a secondary phrase stressing its own unique
interpretation of the first phrase (vv. 34c, 8, 11, 13, etc.). Often these doublets are
explaining or expanding the interpretation of something that is strange in the Vorlage
(i.e., the bands of bronze and iron becomes imprisonment). The OG author has also
included several pluses, some of them quite lengthy, which have no root in the Vorlage
(vv.1,7,9, 14a, 19, etc.).

The pluses in the OG edition also indicate several distinctive themes and
perspectives that the author has added to the narrative of Daniel 4. In this part of the
chapter, I will explore the Tendenz of the OG edition of this chapter, focusing on the

characterization of the king, his punishment and conversion, the contemptible king to

?% See also v. 34c for Nebuchadnezzar’s sending letters.
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follow, and the figure of Daniel portrayed in the pluses and minuses identified above.

The Characterization of the King
In the OG edition of Daniel 4, the king is portrayed very differently than in the MT.
Whereas the MT emphasized the humility of the king, the OG, in contrast, stresses the
king’s greatness (11 times in the OG compared to only 3 times in the MT).?” In fact, he is
so great it is even said that “there was no other like him” (4:7 xoi ovk fv dAAo Guotov
ovt®) and when he is restored to his throne, the OG states merely that his greatness was
returned to him (4:34b kot 1 peyadAowovvn wov anokatestddn pot). We see that, aside
from his experience, the king’s greatness is consistent throughout the entire narrative: he
is great in the beginning and at the end he is equally as great. This is different from the
MT edition where upon his restoration, the king says he is added “exceeding greatness”
(4:33 *5 noowt mar 12).

Perhaps the best indicators of the king’s greatness are in the longer OG additions.
In v. 8, the tree challenges the heavenly powers in the statement “the sun and the moon
dwelled in it and illuminated the whole earth.” That the tree has reached (and
encompasses!) the sun and moon certainly emphasizes his self-exaltation. Similarly, the
statement of 4:19 portrays the king in opposition to the deity: “Your heart was exalted
with pride and power toward the holy one and his angels.” This highlights his desires to
obtain equivalence to even the Jewish God and his angels.

In the OG edition, then, the king’s greatness serves to emphasize his own

7 See 4:1,7, 8,18, 19, 26, 27, 28, 29, 33, 34b. Only 4:1, 27, 33 occur also in the

MT edition; the remainder are OG pluses.
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understanding. The punishment the king receives is so that ze may now recognize a
different source of his greatness: God rather than himself. The king’s greatness in the MT
edition, however, is focused on God throughout the entire narrative: the king’s power is
consistently contrasted to that of God and after the king acknowledges the source of his
greatness he becomes even greater. The MT edition is also structured to focus not on the
king’s understanding, but that of the audience, shown especially by the MT plus in v. 14,

N7 773 7 277w “so that the /iving may know.”

The King’s Punishment

Another significant difference in the OG is the explicit statement of the king’s
responsibility for the desolation of the temple (v. 19). This is lacking in the MT edition
and it seems unlikely that if it have been in the Vorlage that the MT author would have
removed it.*® In explicitly stating Nebuchadnezzar’s attack on the temple was a result of
the sins of the sanctified people, the OG dispels any questions as to why this narrative
punishes Nebuchadnezzar primarily for his pride. The OG makes it loud and clear that
Nebuchadnezzar’s act of destruction was in fact a further symbol of his self-exaltation,
and an attempt to elevate himself above God and his angels.

Since the reasons for the king’s punishment are expanded in the OG, it seems

*® This fact has been used to support theories that Daniel 4 was originally based
on Nabonidus traditions and was later associated with the infamous Nebuchadnezzar. For
more on “The Babylonian Prehistory of Nebuchadnezzar’s Madness,” see chapter two in
Henze, The Madness of King Nebuchadnezzar: The Ancient Near Eastern Origins and

Early History of Interpretation of Daniel 4 (JSOTSup 61; Leiden/Boston: Brill, 1999).
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reasonable that the punishment itself was also expanded. First, the OG reinterprets the

enigmatic vny 577 =exz “band of bronze and iron” from the MT (v. 12ff.). The

meaning of the band is uncertain in the MT, though it seems likely it was applied to the
tree imagery in a metaphorical sense.”’ In the OG, however, the band passes beyond
metaphor and are literally applied to Nebuchadnezzar’s human person as mé€doig kot €v
xewpomedaig xorkaig “shackles and bronze manacles” (v. 14a), which are used to bind
and imprison the king. The OG further combines the bands with the MT’s xwx- 110
“driven away from humanity” to create a desert prison, in which the angels pursue the
king, whip him, and bring judgments against him (vv. 21-23, 29).

The OG author also tells of the king’s animal transformation in a unique way.
Whereas the MT edition typically relates the fuller version of events—he will eat grass
like an animal and his body will be wet with dew for seven periods of time (vv. 12—13,
20, 22, 30; v. 29 no dew), the OG edition often tells an abbreviated version of the
transformation or entirely lacks it (vv. 14a, 29, 30 no dew; vv. 12—13 match MT).* The
animal transformation is also weakened in the OG, in the description of the king’s heart
being changed. In the MT edition, the changing of the king’s heart is mentioned early in
the narrative (v. 13) and explicitly states that it was exchanged for the heart of an animal.

This shapes each subsequent retelling, which are all cast in the third person, indicating

*% See discussion in chapter 3.

3% 1t seems most likely that the MT edition has expanded each retelling to include
the fuller version, rather than that the OG has deleted the dew, given that the MT also
lacks the dew at one point (v. 29). The MT has similarly expanded each retelling of the

tree metaphor.
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that Nebuchadnezzar himself was incapable of narrating because he no longer had the
mental capacities of a human. In the OG edition, however, it is only said that the king’s
heart and flesh were changed with no reference as to how they were changed and this
occurs very late in the narrative (v. 30). Contrary to the MT, the placement of this change
in the OG edition occurs in a first person narrative and is followed by a human
description of the king, serving to minimize the extent of the animal transformation.

In regards to the king’s punishment the OG has one final plus: he is said to have
walked about naked with the animals and to dream another frightening dream before
falling asleep. This imagery does several things. First, Nebuchadnezzar is walking. This
implies that he is, in fact, not crawling like the animals. Thus, he has retained more of his
humanity. That the narrative also includes his nakedness, however, should be viewed as a
sign of his humility meant by this description. In addition to highlighting his humanity
and humility, this language also evokes Edenic imagery. Both his walking about naked
with the animals and his deep sleep recall actions of the first man, Adam. This imagery
seems severely out of place in a description of the gentile king who destroyed the
Jerusalem temple. But this is only a continuation of the final significant Greek plus

related to the king: his conversion.

The King’s Conversion

Contrary to the MT, where Nebuchadnezzar is only stated to have acknowledged the
Most High, the final verses of the OG detail a full-blown conversion narrative.
Nebuchadnezzar actually becomes a worshipper of the Jewish God, rather than only

praising him as one among other gods in the MT edition. In v. 34, the king goes far
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beyond simple praise of the deity for his restoration. Nebuchadnezzar acknowledges the
Most High as the creator of all things and his power as being greater than that of all other
gods (“the gods of the nations”). He even assigns him the supreme epithet “God of gods
and Lord of lords and King of kings.” But he doesn’t stop at praise. In vv. 34a—b, the king
commits to serving the Most High, offering daily sacrifices to him, and to doing what is
pleasing to him. Further, Nebuchadnezzar even gives an edict that the people of his
kingdom should do the same, and that if anyone is caught speaking against the God of
Heaven, they are to be condemned to death.

Aside from these verses, the author of the OG edition also foreshadowed
Nebuchadnezzar’s coming conversion in the preceding narrative. One way this is done is
in the Edenic imagery mentioned above. Nebuchadnezzar is “planted” in the earth, just as
God planted the tree in Eden (OG plus in v. 17). God has cared for Nebuchadnezzar and
established him in his place, and even though he has fallen he will be returned to his
place. The king’s conversion is also prefigured in v. 25, where Nebuchadnezzar is said to
have “kept the words [of Daniel] in his heart.” Though it may seem that the king has
disregarded Daniel’s advice completely given that his punishment is meted out just as
predicted, this is not how the OG author sees it. Later in the narrative, when
Nebuchadnezzar is being punished, mention is made of his heart—the only other usage in
the entire narrative. The king tells the reader that his heart was “changed,” perhaps
indicating that he has finally taken notice of Daniel’s words. His restoration occurs
shortly thereafter.

That the OG has the gentile king convert to serving the Jewish God paints an
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extremely positive image of the gentile king.”' The MT consistently contrasts the king
with God, with the king always coming out on the bottom. In the OG, however, the focus
is entirely on the king, almost to the point where Daniel (and God) become background
figures. The only negative action of the king is his pride, for which he repents. Even
when the OG author mentioned his destruction of the temple, he was not condemned for
the action in itself (this was allowed because of the sins of the sanctified people) but only
for his pride in performing the action. In the end of the OG edition, the king is completely
rehabilitated. He recognizes his place in the heavenly hierarchy and converts to serving

the Jewish God.

The Contemptible King to Follow
Another significant difference in the OG narrative is the elaboration of the king that will
rule in Nebuchadnezzar’s stead. In the MT edition, all that is said is that the kingdom will
be retained for Nebuchadnezzar until he is returned to his throne. Certainly the reader
would have wondered who would be ruling while Nebuchadnezzar was incapacitated;
after all, a kingdom cannot be without a king for seven years. The OG author, then, sees
this as a need for explanation and greatly expands the Vorlage.

In vv. 28 and 29, the Greek author explicitly states that Nebuchadnezzar’s throne

will be given to another king and describes this king in detail—he will be “a despised

! Contra T.J. Meadowcroft, Aramaic Daniel and Greek Daniel: A Literary
Comparison (JSOTSup 198; Sheffield, U.K.: Sheffield Academic, 1995), 55, who
proposes that the OG’s “attitude toward the king is more adversarial” than that of the MT.

In his evidence, however, Meadowcroft does not discuss the king’s conversion.
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person in your house” €£ovBevnueéve avOpoTE €v T® oikw cov. Exactly how this
phrase should be understood is unclear, though likely it is indicative that Nebuchadnezzar
will be especially humiliated by his throne (and authority, glory, power, luxury) being
passed to someone that he personally despises (a family member?). John Collins suggests
that the despised person is probably derived from v. 14 of the MT, o 5ot “the lowest

of men.”*

I think this is unlikely since 2wz So¢ applies directly to the king himself and
contrasts him to God Most High, whereas the contemned person is separate from the

king.

Figure of Daniel

Aside from the king, the role of Daniel in this edition is also drastically different from the
MT. The MT has given Daniel a much more prominent role, probably to better fit this
material with the other court tales of Daniel 1-6. Daniel is described as having a spirit of
the holy gods in him, having a name like the name of a Babylonian deity, and being
baffled by no mystery, each of which occur in other chapters. The OG author keeps much
more strictly to the Vorlage, giving Daniel only a minor role in the narrative with the
effect that “the reader does not see Daniel interpreting a dream so much as the king

receiving an interpretation.”

32 John J. Collins, Daniel: A Commentary on the Book of Daniel (Hermeneia;
Minneapolis: Fortress Press, 1993), 231.
33 Meadowcroft, Aramaic Daniel and Greek Daniel, 36. Cf. 4QPrayer of

Nabonidus.
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The OG offers a description of Daniel only once in the narrative, as “the ruler of
the wise men and the leader of those who decide dreams” (v. 15), which serves primarily
to introduce him to the reader who, given the concise nature of this introduction, is
probably already familiar with him from the other Daniel stories. In the MT, on the other
hand, Daniel is described in detail throughout the narrative. Though the OG lacks
additional descriptions of Daniel, it does at one point give a more detailed description of
Daniel’s reaction to hearing the king’s dream. First, the OG “adds the element of fear,
which is not implausible in one who must tell the king of impending disaster.”** The OG
also adds several other elements in Daniel’s reaction, which focus primarily on the
“outward aspect, which would have struck the eye-witness narrator” (i.e.,
Nebuchadnezzar).”® This description of Daniel’s reaction goes far beyond that of the MT
edition and probably seems a bit strange to a reader that Daniel would feel so strongly
about a gentile king. This particular gentile king, however, will later himself become a
Jewish convert. Thus, Daniel’s intensified reaction creates pathos and heightens the
reader’s sympathy for the king.

This pathos, however, was original to the Vorlage and has only been expanded by
the OG author. This is apparent in Daniel’s speech which is similar in each edition. Apart
from the interpretation itself, Daniel speaks freely only twice in the narrative. First comes
the statement “may this dream be for those who hate you and its interpretation for your

‘,9

enemies!” (v. 16), which is almost identical in both editions. It has been suggested that

this speech functions in an apotropaic manner, as Assyrian and Babylonian dream

3% Collins, Daniel, 228.

3> Meadowcroft, Aramaic Daniel and Greek Daniel, 36.
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interpreters typically included similar statements in their rituals.*® But Collins concludes
that this is an admittedly weak substitute.’’ What is more likely is that this statement
reflects Daniel’s sympathy with the king and his regret that these things must happen.™®
In Daniel’s next assertion, he closes out the interpretation with the declaration “may my
advice be pleasing to you” and lists actions Nebuchadnezzar should complete “so that
[his] prosperity may be prolonged” (v. 24). The recommended actions are very similar in
each edition, though the Greek has two additions: “and so that you will not be destroyed”
and “my word is accurate and your time is complete.” The first addition further shows
Daniel’s concern for the king’s welfare. The verb kata@deipw occurs only here and in v.
11 of Dan 4, where it refers to the tree’s destruction. We know, however, that
Nebuchadnezzar will not be completely destroyed since the root remains. In the second
addition Daniel highlights his accuracy and warns the king that judgment is at hand.
Perhaps this statement is further indicative of Daniel’s concern for the king, since it could
be understood as Daniel’s affirmation to the king that his suggestions for averting

destruction are the only accurate ones and he should follow them precisely.

% A. Leo Oppenheim, “The Interpretation of Dreams in the Ancient Near East.
With a Translation of an Assyiran Dram-Book,” Transactions of the American
Philosophical Society 46.3 (1956): 218-19.

%7 Collins, Daniel, 228-29.

¥ T.J. Meadowcroft, “Metaphor, Narrative, Interpretation, and Reader in Daniel

2-5,” Narrative 8 (2000): 271-72.
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CHAPTER 5

DATING AND HISTORY OF DANIEL 4

In this chapter I will provide a synthesis of the data collected in the previous four
chapters in order to show how the text of Dan 4 evolved over time and how it was
received in subsequent centuries. It seems likely that several factors led to the
replacement of the OG edition by that of Theodotion which was much more in line with
the MT—although it too included the Greek additions. I will begin with a brief discussion
of the issues surrounding the dating of the Vorlage. Next 1 will look at the traditional
dating and settings of the double literary editions of Daniel 4 so that we can have a
broader understanding of the MT and OG pluses. Finally I will look at how each edition
of Dan 4 was or at least could have been understood in two later contexts: (1) the second

century B.C.E. and (2) post-70 C.E.

Dating of the Vorlage of Daniel 4
It 1s likely that the Daniel stories [chapters (1)2—6] originally circulated as independent
tales and the existence of other Daniel stories such as the Greek additions to Daniel or the

. . . . 1
Daniel stories found at Qumran are viewed as evidence of this.” It also seems apparent,

! See R. Timothy McLay, “The Old Greek Translation of Daniel iv-vi and the

Formation of the Book of Daniel,” VT 55 (2005): 318-23 for perhaps the most thorough
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however, from an examination of the stories themselves, which exhibit no continuity
from one to the next. Each story (re)introduces the figure of Daniel and/or his friends as
if they were completely unknown and relays an independent narrative, whose events are
not mentioned in the others (with the exception of chapter 5, though its mention of chap.
4 may be secondary).’

But the stories do have much in common; why else would they have been joined
together as the first half of the book of Daniel? Most noticeably, each story has a very
particular setting—the court of a foreign king, typically Babylonian though Median in the
case of Dan 6. Aside from their comparable setting, the first six chapters of Daniel
consistently represent the Jews as loyal subjects of the king, expressing their aspirations
to high political office and showing no condemnation of gentile rule.” The precarious
position of the Jews in the court setting, however, is a reflection of the tension between
their political and religious loyalties and suggests a Sitz-im-Leben where they are a
religious and ethnic minority.* Based on this evidence, Philip Davies (along with many
others) has concluded that these stories must have arose and circulated in the Diaspora,

“otherwise the stories have no relevance to the lives of their audience, but function as

investigation of the growth and stages of the book of Daniel including the Greek
versions.

2 See Collins, Daniel, 36, for a brief discussion of this.

3 Philip R. Davies, Daniel (OTG; Sheffield, Eng.: JSOT, 1985), 54. Chap. 5 in the
reign of Belshazzar is sometimes viewed as an exception to the general acceptance of
gentile rule in these stories.

4 Davies, Daniel, 24.
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entertaining anecdotes about another time and place.”

We must assume, therefore, that the Vorlage of Daniel (1)2—-6 was very early (or
was at least based on very early sources—as old as the 6" century B.C.E.—either oral or
written) and was crafted in a diaspora setting. This is certainly the case for Daniel 4,
which has been shown to have a long Babylonian prehistory, most probably rooted in
traditions about Nabonidus’s stay in Teima.® Though he is mentioned by name nowhere
in the biblical tradition, Carol Newsom has shown that there was probably a substantial
amount of Jewish literature about Nabonidus in circulation during or immediately after
his reign.” Once his empire was defeated by Cyrus, however, the relevance of these
Nabonidus texts would have been short-lived and it is no surprise that his name was
replaced by the notorious destroyer of Jerusalem, Nebuchadnezzar.

Though the Vorlage of Daniel 4 (as well as that of the other Daniel stories) may

have originated in a diaspora setting, once the Jewish people were allowed to return to

> Davies, Daniel, 54. See also Collins, Daniel, 48-51; Michael A. Knibb, “The
Book of Daniel in its Context,” in The Book of Daniel: Composition and Reception (eds.
John J. Collins and Peter W. Flint; 2 vols.; Leiden/Boston: Brill, 2002), 1:16.

%Fora good recent discussion of the evidence, see Matthias Henze, The Madness
of King Nebuchadnezzar: The Ancient Near Eastern Origins and Early History of
Interpretation of Daniel 4 (JSISup 61; Leiden/Boston: Brill, 1999), 51-99.

7 Carol A. Newsom, “Why Nabonidus? Excavating Traditions from Qumran, the
Hebrew Bible, and Neo-Babylonian Sources,” in The Dead Sea Scrolls: Transmission of
Traditions and Production of Texts (eds. Sarianna Metso, Hindy Najman, and Eileen

Schuller; STDJ 92; Leiden/Boston: Brill, 2010), 57-79.
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Palestine (and beyond) from the Diaspora they brought these stories with them where

they took on a new interpretive life fitting of their new setting.

Social Setting of the Two Editions of Daniel 4

As has been stated in chapter 1, it is likely that chapters 4-6 were the earliest of Daniel
and circulated as a separate written collection of stories. At some point early on, the
Vorlage for these chapters was edited and expanded in different directions, reflected by
the two different literary editions of the MT and OG, though precisely when this occurred
remains a matter of speculation. Our oldest attestation of each edition (or at least an
Aramaic/Hebrew edition similar to the OG) is found at Qumran, showing that each was
already in existence at least by the second or first centuries B.C.E.® It was not until this
same period that the book of Daniel took its final shape, with an estimated completion
date between 167 and 164 B.C.E.—after Antiochus IV’s desecration of the temple but
before the Maccabean purification of the temple.’

The MT edition of Daniel is typically assigned a Palestinian provenance.'® It

® See the chart in Eugene Ulrich, “The Text of Daniel in the Qumran Scrolls,” in
The Book of Daniel: Composition and Reception, 2:574-79. For dating, see p. 574. The
only chapter 4 fragments large enough for examination (4QDan") attest to a version most
similar to that of MT and are dated in the mid to late first century B.C.E.

? Collins, Daniel, 38; Lester L. Grabbe, “A Dan(iel) for All Seasons: For Whom
Was Daniel Important?” in The Book of Daniel: Composition and Reception, 1:228-29.

" Davies, Daniel, 12—13; Rainer Albertz, “The Social Setting of the Aramaic and

Hebrew Book of Daniel” in The Book of Daniel: Composition and Reception, 1:183-91.
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seems likely that early in the Hellenistic period, chapters 4-6 were combined into a larger
collection consisting of chapters 1-6 and perhaps an early version of chapter 7.'' Later,
shortly before the completion of the book, the Hebrew visions were added to the Aramaic
stories and the introduction (chapter 1) was translated into Hebrew so as to give the book
a Hebrew frame.

In order to make the earliest chapters of Daniel “fit” within this broader
collection, an editor probably expanded the Vorlage of chapters 4—6 by adding several
unifying elements. This redactional coordination can be seen through several additions
identified in chapter three of this thesis. The first of these is the attempt to centralize the
new collection around the figure of Daniel. In chapter 4, this is accomplished foremost by
adding the court competition scene of vv. 3—6 (Cf. Dan 2, 5). Further descriptions of
Daniel are also inserted throughout the narrative, identifying Daniel as Belteshazzar (cf.
Dan 1:7; 2:26; 5:12) and as having God-given wisdom (Dan 1:17; 2:28; 5:11-12, 14).
The emphasis of the early chapters on Daniel allowed the stories to function as a prelude
to the visions where Daniel becomes the dominant figure.

The second major redactional element added to Daniel 4 is the stress on the
superiority of the heavenly king to the earthly one. This is indicated by a number of

pluses in chap. 4 and similarly repeated throughout the other early chapters (1:9-20;

' Collins states that the Aramaic of these chapters in the MT edition is probably
dated to the early Hellenistic period, “although a precise dating on linguistic grounds is
not possible... [since] a document written in the Maccabean period would not necessarily
show distinctive linguistic features over against Imperial Aramaic, especially within the

space of a single chapter” (Daniel, 17-18).
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2:36-45, 47; 3:16-18, 28; 5:18-23; 6:25-27). When joined to the visions, this emphasis
is made even more explicit, where the imminent coming of God’s kingdom on earth is
expected which will wholly replace those of the gentile rulers. Daniel 4, then, becomes a
“paradigm of the fall of the arrogant” but when similar patterns occur in chapters 8 and
11, clearly referring to Antiochus Epiphanes, there is no longer any expectation of
restoration for the gentile leader, rather only for the Jewish people.'*

In contrast to the MT edition, the OG as a whole is said to have been transmitted
in an Egyptian (possibly Alexandrian) setting."> As was stated in the first chapter of this
thesis, chapters 1-3 and 7-12 in the OG are generally similar to the MT edition, with
only chapters 4-6 being dramatically different. How this came about is explained in
numerous ways, though the fact that the OG edition of Daniel 4—-6 exhibits an extreme
optimism toward gentile rulers—shown especially by Nebuchadnezzar’s conversion in
4:34ff —makes it likely that this edition was created in a very positive social setting and
would have been meaningful to an audience living in a similar setting, most probably that
of early Ptolemaic Egypt. Some scholars have proposed that Daniel 4 has “an essentially
negative outlook” on the king, but I think they are not taking proper account of the

conversion scene or the fact that Nebuchadnezzar is condemned only for his hubris, not

' Collins, Daniel, 234.
1 Collins, Daniel, 9. For an Egyptian setting, see McLay, “The Old Greek
Translation of Daniel iv-vi and the Formation of the Book of Daniel,” 318-21; for an

Alexandrian setting, see Albertz, “The Social Setting of Daniel,” 1:182.
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his acts of destroying the temple.'*

The translation of the entire OG book of Daniel is usually dated to the late second
or early first century B.C.E."” This gives a different time period and social setting than
the final compilation of MT Daniel-—Antiochus IV Epiphanes has likely met his end and
the Ptolemaic kingdom is rather stable. Rainer Albertz proposes that at this point, the
variant edition of chapters 4-6 was purposefully chosen by the later compiler of the
Daniel stories (around 130 B.C.E.) precisely because of its optimistic viewpoint and the
current social setting which allowed Jews the opportunity to work in high offices in the
Ptolemaic state.'® Although this theory is based almost entirely on speculation, it seems,
nonetheless, that the editor of the OG edition could have been familiar with the MT
edition of these chapters and must have had some reason as to choosing their own version

over the other, making Albertz’s proposal at least possible.

' See T.J. Meadowcroft, “Metaphor, Narrative, Interpretation, and Reader in
Daniel 2-5,” 272, who reaches these conclusions because in 3:32 (the Prayer of Azariah
and the Song of the three Youths) the king is “unrighteous and the most evil in all the
earth.” But this is not even the same chapter, and we should not assume that the view of
the king is uniform throughout the OG edition.

!> Montgomery, 4 Critical and Exegetical Commentary on the Book of Daniel.
(ICC; New York: Charles Scribner’s Sons, 1927), 38; Louis F. Hartman and Alexander
A. DiLella, The Book of Daniel (AB; Garden City, N.Y.: Doubleday & Company, 1978),
78; Collins, Daniel, 8-9. This dating is based on its use by other texts, for example Th
Daniel and 1 Macc 1:54 “the abomination of desolation.”

16 Albertz, “The Social Setting of Daniel,” 1:183.
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Just as in the MT edition, when these chapters of Daniel were combined with the
other stories [1-6(7)], there was extensive redactional activity in order to unify all of the
court tales. This is most apparent in the altered arrangement of Daniel 4, which brings the
arrangement of the chapter in line with others (3 and 6) by beginning with the king’s
regnal year and ending with a royal edict, though is also noticeable in the introduction of
Daniel in v. 15 as “the ruler of the wise men and the leader of those who decide dreams.”

Once connected with the later visions, these earlier chapters were again expanded
and reinterpreted. The incorporation of the visions in the OG edition likely occurred after
the reign of Antiochus IV, so this could have allowed for a somewhat rehabilitated view
toward gentile kingship. In order to do so, the OG editor included elements throughout
their book stressing the delay in coming judgment because the deity would have a

measured response (delayed judgment/action in chapter 4:15, 21, 23, 29).

Daniel 4 in the Second Century B.C.E.
It seems near certain that the tales of Dan 1-6 were not designed for Antiochus, but it
makes sense that they would be later applied to him by a second century reader.'’ Philip
Davies nicely summarizes that “Nebuchadnezzar and the exiled Jews are both the

predecessors and the prototypes of the persecuting monarch Antiochus IV and the

'7 Some scholars do posit a Maccabean date for the entirety of the book of Daniel.
See, for example, H.H. Rowley, “The Unity of the Book of Daniel,” HUCA 33 (1950-
51): 233-73; repr. in The Servant of the Lord and Other Essays on the Old Testament

(London: Lutterloh, 1952), 237-68.
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persecuted Jews of Palestine centuries later.”'® Thus, this is the period in which the
stories of Daniel 1-6 received their final shape and we should “expect to find features
that reflect the interests of the second century authors-editors.”"’

After the persecutions of Antiochus IV began, those who had endured such
atrocities could not tolerate such a positive view of the gentile king as is found in the OG
edition of Daniel 4. This is perhaps the reason why it was preserved only in Greek, even
though it had at one time likely had a Semitic Vorlage. It seems likely that the OG edition
of Daniel 4 was suppressed in this period and the MT view became the dominant one, at
least in Palestine.

That Antiochus IV Epiphanes was far beyond being converted is directly
expressed even within the book of Daniel. In the vision of Daniel 7, Antiochus is
represented by the fourth beast. This beast has a mouth “speaking arrogantly” which
mirrors the king’s declaration in 4:27. In contrast to the repentant and restored king of
Daniel 4, however, the beast of Daniel 7 continues speaking arrogantly until it is slain
and its body thrown into the fire. This certainly leaves no room for restoration!
Additionally, the fate of the fourth beast is contrasted to that of the earlier beasts in that
their lives are “prolonged for a season and a time,” using language similar to that of the

root in Dan 4:23-24.

18 Davies, Daniel, 13.

' R. Glenn Wooden, “Changing Perceptions of Daniel: Reading Daniel 4 and 5 in
Context,” in From Biblical Criticism to Biblical Faith: Essays in Honor of Lee Martin
McDonald (eds. William H. Brackney and Craig A. Evans; Macon, Ga.: Mercer, 2007),

13.
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Antiochus’s death is also discussed by other texts from this period, for example 2
Maccabees 9. Here, in his intense hatred of the Jews Antiochus makes a statement full of
hubris that he would desolate the Jewish population of Jerusalem (cf. Nebuchadnezzar’s
statement on the roof of Babylon). In response, he is stricken with a disease by the God
of Israel (cf. 4QPrayer of Nabonidus). Antiochus, however, is sent no dream and no
Jewish diviner to reveal to him his folly, rather recognizes of his own accord the error of
his ways by thinking himself greater than God. In his recognition, Antiochus professes
his intention to become a Jew and profess to the world the might of God. The king is,
however, neither restored nor allowed to convert and dies a horrible, gruesome death.

Due to the absence of the conversion of the king, along with the assertion that it is
really God who has ultimate authority, it seems probable that after the persecution of
Antiochus IV Epiphanes the MT edition became the dominant text of Daniel 4. Though,
the OG text of this chapter may have found an audience in Egypt, there was no room for
such an optimistic viewpoint in the land of Palestine. It seems likely that this difference
in reception gave rise to the need for a Greek translation of MT 4-6 and thus the

Theodotion translation was made at this point.*

2% The typical date assigned to this translation is first century C.E. or earlier, due
to its use in the NT and in the book of Baruch. Perhaps a better designation would be
“Proto-Th” since the traditional date of the person by that name is not until 180 C.E. This
edition, then, is attributed to Theodotion probably for his role in the editing of the
material rather than for his actual translation (Bruce, “The Oldest Greek Version of

Daniel,” 22).
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Daniel 4 in the Common Era
By the first few centuries C.E., the disparity between the MT and OG editions of Daniel
4-6 was probably quite apparent to the Jewish and Christian readers of the two texts. It
seems likely that the Semitic Vorlage for these chapters had disappeared from circulation
long before this time and that the MT edition became the “official” version used by the
Jews, given their preference for the Hebrew/Aramaic text.

It would seem, however, a reasonable expectation that the OG edition, which
came to be associated with the translation of the “Seventy,” would have been popular
among the Christians. One would also expect that given this edition’s optimistic view
toward the conversion of the gentile king, the OG text would have found an audience
among gentile converts to Christianity since if it allowed for conversion of one of the
most notoriously “evil” gentile kings in the history of Judaism, then it certainly justified
their inclusion into the fold. But this was not to be the case.

As shown in chapter one the early church, too, rejected the OG edition. Already
by the time of Origen, the Theodotionic version of Daniel was regarded as more authentic

2.

than that of the “Septuagint.”*' Jerome himself was surprised that the church accepted the
translation of a convert rather than that of the Seventy translators and could not explain

how this came to be. Nevertheless, he remarked that this was certainly the right decision

since it so greatly diverged from the Hebraica veritas, and referred to the OG as the

*! Eusebius, Jerome 4 (PL 25:514); Jay Braverman, Jerome’s Commentary on
Daniel: A Study of Comparative Jewish and Christian Interpretations of the Hebrew
Bible (CBQMS 7; Washington, D.C.: Catholic Biblical Association of America, 1978),

20 n. 19.
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vulgata editio.** 1t is likely that by this period the OG edition of Daniel 4 was suppressed
almost completely, with the sole exception of its being reproduced in later recension of

Origen’s Hexaplar, where it was clearly presented as the “non-authentic” version.

Conclusions
In this thesis 1 have attempted to reconsider the divergent editions of Daniel 4 as
represented by the MT and OG editions. In the first chapter, I gave a brief introduction to
the available OG manuscripts and listed the primary arguments important to
understanding the relationship between the two literary editions of Daniel 4. In the
second chapter, | attempted to recreate the Vorlage of Daniel 4 by identifying the shared
material between the two editions and looked somewhat at the different arrangements of
the chapter in the two editions. In chapters three and four I closely looked at the double
literary editions and identified probable pluses and minuses. I also looked at what these
additions evidence of the Tendenz of each edition. Finally, I have looked at the overall
development of these two editions of Daniel as a book and shown above how the text of
Daniel 4 evolved over time. It seems likely that a combination of several factors as
pointed out above led to the replacement of the OG edition by that of Theodotion which

was much more in line with the MT.

2 Braverman, Jerome’s Commentary on Daniel, 31. Eusebius, Jerome 7 (PL

28:1357¢); Eusebius, Jerome 4 (PL 25:515b).
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APPENDIX 2
DANIEL MANUSCRIPTS
Type Name Date Contents
Qumran 4QDan® (4Q114) Late 2" Early 1*¢. | 10:5-9, 11-13, 13—
BCE 16,21; 11:1-2, 13—
17,25-29
Qumran 4QDan°® (4Q116) Late 2"Early 1" ¢c. |9:12-14, 15-17
BCE
Qumran 1QDan” (1Q72) Early or mid 1% c. Dan 3:22-31
BCE
Qumran 4QDan" (4Q112) mid 1% ¢c. BCE Dan 1:16-20; 2:9—
11, 19-33, 33-46;
2:47-3:2; 4:29-30;
5:5-7,12—-14, 16—
19; 7:5-7, 25-8:5;
10:16-20; 11:13-16
Qumran 4QDan’ (4Q115) mid or late 1% c. Dan 3:8-10(?), 23—
BCE 25; 4:5-9, 12-16;
7:15-23
Qumran 1QDan’ (1Q71) First half 1* c. CE Dan 1:10-17; 2:2-6
Qumran 4QDan” (4Q113) First half 1% ¢. CE Dan 5:10-12, 14—
16, 19-22; 6:8-13,
13-22; 6:27-7:4, 5—
6, 11(?), 26-28;
8:1-8, 13-16
Qumran 6QpapDan (6Q7) First half 1* c. CE 8:16-17(7), 20—
21(?); 10:8-16;
11:33-36, 38
Qumran SWBTS Mss 7 Chap. 6
Pre-Hexaplaric Chester Beatty (967) 2" ¢ —first half 3 ¢. | Dan 3:72-6:18, 7:1—
CE 8:27
Hexaplaric Syro-Hexaplar 9™ ¢. CE Complete
(SyH)
Hexaplaric Codex Chisianus 9"_11™¢. CE Complete
(88)
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ARRANGEMENT OF DREAM SEQUENCE MATERIAL

*words in [falics are similar but not exact in the two editions

Verse | Motif Vorlage Pluses
(7) I was looking in my sleep and
behold, there was a tree in the midst
of the earth (8) and its height was tall,
and its appearance was great. (9) *M'
The beasts of the field found shade
under it, And the birds of the sky
dwelt in its branches, **®and its fruit
was abundant and good. And all the
living fed themselves from it. And its
height reached to heaven, And it was
7-9 | Tree Dream visible to the whole earth.
(11) MT+: Cut off its
branches, Strip off its
I was looking in my sleep, and behold, | foliage and scatter its
an angelic watcher from heaven and fruit; Let the beasts flee
he called and said: “Cut it down and from under it and the
10-11 | Angel destroy it. birds from its branches.
11
0G/14
MT | Verdict This is the command of the Most High.
“But leave the stump of its root in the
12 Root ground.
(12) OG+: So that he
may feed on grass like
12 And let him feed on grass like an an ox, with the animals
MT/13 animal and let his body be wet with of the earth in the
OG | Animal the dew of heaven for seven years, mountains.
13 Let his heart be changed from that of
MT/30 a man And let him be given an
OG | Heart animal’s heart,
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Verse | Motif Vorlage Pluses
(14a) OG+: It was cut
down before me in one
day, and its destruction
was in one hour of the
day. And its branches
were given to every
wind, and it was dragged
and thrown away. He ate
grass with the animals of
the earth. And he was
delivered into prison and
was bound by them with
shackles and bronze
until he recognizes manacles. I marveled
that the Lord of heaven has authority | exceedingly at all these
over everything and does what he things, and my sleep
14 Verdict wishes with it.” escaped from my eyes.
I called Daniel and told him the (*Daniel is already
dream and asked him to tell me its present in the MT
interpretation. But Daniel was edition)
astounded for one hour. Then he
answered, “O king, may this dream be
for those who hate you, and its
15-16 | Narrative interpretation for your enemies!
(17-18) MT+: and was
“The great tree that you saw, visible to all the earth,
whose appearance was great and its and whose foliage was
height reached to heaven *°““and in | beautiful and its fruit
which the birds of the sky dwelt, **''J¢ | abundant, and in which
is you, O king! You have become was food for all, under
great and reached to heaven and your | which the beasts of the
17-19 | Tree Dream dominion is through all the earth. field dwelt
(20) MT+: Yet leave the
stump with its roots in
the ground, but with a
band of iron and bronze
around it in the new
grass of the field, and let
him be drenched with
the dew of heaven, and
let him share with the
And the vision, which you saw, that beasts of the field until
an angel said, ‘Chop down the tree seven periods of time
20 Angel and destroy it.” pass over him.
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Verse

Motif

Vorlage

Pluses

21

Verdict

The decree of the Most High will
come upon you.

22-23

Animal

You will be driven away from
mankind.

(22-23) MT+: and your
dwelling place will be
with the beasts of the
field, and you will be
given grass to eat like
cattle and be drenched
with the dew of heaven;
and seven periods of
time will pass over you

23

Root

But the root of the tree, which was
spared, means your kingdom will be
assured to you,

23-25

Verdict

after you recognize that Heaven is
ruler. Therefore, *™'may my advice be
pleasing to you entreat him
concerning your sins and atone for
your iniquities with alms so that your
prosperity may be prolonged. *°¢

2627

Narrative

And after twelve months the king was
walking and answering he said, “This
is the great Babylon, which I built by
the might of my power as a royal
house.

28

Voice from
Heaven

Then a voice came from heaven,
saying, “King Nebuchadnezzar, to you
it is said: Your kingdom has been
taken away from you.

29

Animal

You will be driven away from
mankind, *™" and they will feed you
grass like cattle **“and your dwelling
place will be with the beasts of the
field,

28
0G/29
MT

Verdict

until you recognize that the Most High
is ruler over the realm of mankind and
bestows it on whomever He wishes.”

30

Verdict

The word was fulfilled.

30/30-
30b

Animal

Nebuchadnezzar was driven away
from mankind and ate grass like
cattle. His hair grew like eagles’
feathers and his nails grew long.

(30) MT+: and his body
was drenched with the
dew of heaven until
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PLUSES IN MT AND OG DAN 4

MT

Vorlage

oG

Dan. 3:31 Nebuchadnezzar
the king to all the peoples,
nations, and persons of
every language that dwell in
all the earth: “May your
peace abound!

32 “It seems good to me to
declare the signs

and wonders

which the Most High God
has done for me.

33 How great are His signs
And how mighty are His
wonders!

His kingdom is an
everlasting kingdom

And His dominion is from
generation to generation.

[34c]

(+) at all times.
(+) And now, I will show to
you the deeds

¢)

(+) And it seemed good to
me to show to you

(+) and your wise men
(+) that God is one,

Q)

(+) And he sent letters
about everything that
happened to him during his
reign to all the nations
under his rule.

Dan. 4:1 Dan. 4:1 (+) In the
eighteenth year of his reign,
“I, Nebuchadnezzar, was at
ease in my house and
flourishing in my palace.
2 “I saw a dream and it made | Dan. 4:2

me fearful;
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and the thoughts on my bed
and the visions of my head
kept alarming me.

and I was alarmed

3 (+) So I gave orders to
bring before me all the wise
men of Babylon, so they
might make known to me
the interpretation of the
dream. 4 Then the
magicians, the conjurers,
the Chaldeans and the
diviners came in and I
related the dream to them,
but they could not make its
interpretation known to me.
5 But finally Daniel came in
before me, whose name is
Belteshazzar according to
the name of my god, and in
whom is a spirit of the holy
gods; and I related the
dream to him, saying, 6 ‘O
Belteshazzar, chief of the
magicians, since I know
that a spirit of the holy gods
is in you and no mystery
baffles you, tell me the
visions of my dream which
I have seen, along with its
interpretation.

Dan. 4:7 (+) ‘And the
visions of my head upon my
bed:

[The dream:]

I was looking in my sleep
and behold, there was a tree
in the midst of the earth and
its height was great.

Dan. 4:7

(+) and there was no other
like it.

8 The tree grew large and
became strong

And its appearance was
great.

And its height reached to
heaven,

Dan. 4:8

(+) and its span to the
clouds, filling the area
under heaven.
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And it was visible to the
whole earth.

(+) The sun and the moon
dwelled in it

1ts foliage was beautiful

The beasts of the field
found shade under it,

And the birds of the sky
dwelt in its branches,

and its fruit was abundant
and good.

and all the living fed
themselves from it.

Dan. 4:9 (+) Its branches
were about thirty stadia
long,

Dan. 4:10
(+) in the visions of my
head upon my bed,

(+) a holy one, descended

I was looking in my sleep,

and behold, an angelic
watcher

from heaven

Dan. 4:10

(+) sent with power

Dan 4:11

(+) Cut off its branches,
Strip off its foliage and
scatter its fruit;

Let the beasts flee from
under it

And the birds from its
branches.

And he called and said:
“Cut it down

and destroy it.

This is the command

of the Most High.

Dan. 4:11

[MT 4:14]

(+) to uproot it and render it
useless

Dan 4:12-13

(+) But with a band of iron
and bronze around it in the
new grass of the field.

(+) Let his heart be changed
from that of a man And let
him be given the heart of an
animal,

“But leave the stump of its
root in the ground.

And let him feed on grass
like an animal

and let his body be wet with
the dew of heaven

for seven years

Dan. 4:12-13

(+) like an ox with the
animals of the earth in the
mountains,

(+) and he may graze with
them
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Dan 4:14 [4:11] This is the
command

(+) of the angelic watchers
And the decision is a
command of the holy ones,

So that the living may know

)

(+) over the kingdom of
men

And bestows it on whom
He wishes

(+) and sets over it the
lowest of men.”

until he recognizes

that the Lord of heaven has
authority

over everything

and does what he wishes
with it.”

(+) which is in heaven and
which is on the earth

[14a] (+) It was cut down
before me in one day, and
its destruction was in one
hour of the day. And its
branches were given to
every wind, and it was
dragged and thrown away.
He ate grass with the
animals of the earth. And he
was delivered into prison
and was bound by them
with shackles and bronze
manacles. I marveled
exceedingly at all these
things, and my sleep
escaped from my eyes.

Dan 4:15

Belteshazzar

(+) since none of the wise
men of my kingdom are

able to make known to me
the interpretation; but you

I called Daniel

and told him the dream
and asked him to tell me its
interpretation.

Dan. 4:15 (+) And when |
arose in the morning from
my bed,

(+) the ruler of the wise
men and the leader of those
who decide dreams,
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are able, for a spirit of the
holy gods is in you.

Dan. 4:16

(+) whose name is
Belteshazzar

(+) and his thoughts
alarmed him.

(+) The king answered and
said, ‘Belteshazzar, do not
let the dream or its
interpretation alarm you.’

Belteshazzar said

[Interpretation:]
But Daniel

was astounded for one hour
and greatly alarmed.

He answered

“O king, may this dream be
for those who hate you, and
its interpretation for your
enemies!

Dan. 4:16

(+) was greatly amazed and
since foreboding pressed
him and since he was afraid,
as trembling seized him and
his appearance changed,
having shaken his head

(+) in a quiet voice:

Dan 4:17 (see 4:8)

which became large and
grew strong

(+)and was visible to all the
earth

“The great tree that you saw
whose appearance was great

and its height reached to
heaven

Dan. 4:17
(+) planted in the earth

(+) it is you, O king,

Dan 4:18 (see 4:9)

(+) and whose foliage was
beautiful and its fruit
abundant, and in which was
food for all, under which
the beasts of the field dwelt

“and in which the birds of
the sky dwelt,

Dan. 4:18

(+) The strength of the earth
and the nations and all the
languages unto the ends of
the earth and all countries
are slaves to you.

Dan 4:19

(+) and grown strong, and
your majesty has become

It is you, O king!
You have become great

Dan. 4:19

(+) and that tree was exalted
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great

And reached to heaven

And your dominion is
through all the earth

and neared heaven and that
its span touched the clouds
is:

(+) You, O king, have been
exalted above all humans
who are upon the face of the
whole earth. Your heart was
exalted with pride and
power toward the holy one
and his angels. Your works
were seen, how you ravaged
the house of the living God
because of the sins of the
sanctified people.

Dan 4:20-21 (4:12-13)

(+) a holy one, descending
from heaven

(+) yet leave the stump with
its roots in the ground, but
with a band of iron and
bronze around it in the new
grass of the field, and let
him be drenched with the
dew of heaven, and let him
share with the beasts of the
field until seven periods of
time pass over him,

(+) this is the interpretation,
O king,

(+) my lord the king

“And the vision, which you
saw, that an angel

said, ‘Chop down the tree
and destroy it’

The decree of the Most
High will come upon you

Dan. 4:20-21

(+) sent in power by the
Lord

(+) and the Most High and
his angels are pursuing you.

Dan 4:22-23
And they will drive you
away from mankind

(+) and your dwelling place
will be with the beasts of
the field, and you will be
given grass to eat like cattle
and be drenched with the

“You will be driven away
from mankind

Dan. 4:22-23

(+) They will take you away
to prison and send you
away into a desert place.
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dew of heaven; and seven
periods of time will pass
over you

“But the root of the tree,
which was spared,

means your kingdom will
be assured to you

after you recognize that
Heaven is ruler

(+) since it was not
uprooted:

(+) for a season and an
hour.

The Lord lives in heaven,
and his authority is over the
whole earth.

(+) Behold, they are being
prepared against you, and
they will whip you, and
they will bring the
judgments against you.

Dan 4:24
(+) O king

(+) by doing righteousness

(+) by showing mercy to the
poor

“Therefore,

may my advice be pleasing
to you

entreat him concerning your
sins

and atone for your iniquities
with alms

so that your prosperity may
be prolonged

Dan. 4:24

(+) for my word is accurate

and your time is complete

(+) so that kindness might

be shown to you

(+) and you might not be

destroyed.
Dan. 4:25 Dan. 4:25
(+) All this happened to (+) And at the completion

Nebuchadnezzar the king.

of the words,
Nebuchadnezzar, as he
heard the verdict of the
vision, kept the words in his
heart.

Dan 4:26

(+) on the roof of the royal
palace of Babylon.

And after twelve months the
king was walking

Dan. 4:26

(+) on the walls of the city
in all his glory and going
through its towers,
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Dan 4:27

and answering he said,
“This is the great Babylon,
which I built by the might
of my power and my royal
house for the glory of my
majesty.”’

Dan. 4:27

Dan 4:28-29 (+) While the
word was still in the king’s
mouth,

(+) and seven periods of
time will pass over you

Then a voice came from
heaven, saying, “King
Nebuchadnezzar, to you it
is said:

Your kingdom has been
taken away from you

until you recognize that the
Most High is ruler over the
realm of mankind and
bestows it on whomever He
wishes

You will be driven away
from mankind, and

They will feed you grass
like cattle and your
dwelling place will be with
the beasts of the field

Dan. 4:28-29 (+) And at the
completion of his word,

(+) and is being given to
another, a contemned
person in your house. Lo, |
establish him over your
kingdom, and he will
receive your authority and
your glory and your luxury

(+) Now, by sunrise,
another king will rejoice in
your house and will take
your glory and your power
and your authority.

(+) And the angels will
pursue you for seven years,
and you will never be seen,
nor will you ever speak
with any person.

(+) Behold, instead of your
glory they will tie you, and
another will have your

"OG: év ioybt kpdtovg pov... gig TV tig 86Eng pov. NETS inaccurately translates
only the first phrase, dropping the parallelism of the second phrase.
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luxurious house and the
kingdom.

Dan 4:30
(+) Immediately

(+) and his body was
drenched with the dew of
heaven until

(+) like birds’ claws.

The word was fulfilled.

Nebuchadnezzar was driven
away from mankind

and ate grass like cattle.

His hair grew like eagles’
feathers and his nails grew
long like claws

Dan. 4:30
(+) Now, by morning

(+) O King Nebuchadnezzar
of Babylon, and not one of
these things will fail.”

[30a]

(+) “I, Neuchadnezzar, king
of Babylon, was bound
seven years.

(+) and would eat the tender
grass of the earth.

(+) And after seven years |
gave my soul to
supplication, and I
petitioned before the Lord,
the God of heaven,
concerning my sins, and I
entreated the great God of
gods concerning my
ignorance.

[30b]

(+) like those of a lion.

(+) My flesh and my heart
were changed. [ would walk
about naked with the
animals of the field. I saw a
dream and forebodings
gripped me, and after a
while a great sleep overtook
me, and drowsiness fell
upon me.

Dan. 4:31

(+) I, Nebuchadnezzar,
raised my eyes toward
heaven and my reason
returned to me, and I
blessed the Most High and
praised and honored Him
who lives forever

(+) For His dominion is an
everlasting dominion, And

“At the end of that period,

I praised and honored the
Most High

[30c]

(+) of seven years my time
of redemption came, and
my sins and my ignorances
were fulfilled before the
God of heaven, and |
entreated the great God of
gods concerning my
ignorances

(+) and behold, an angel
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His kingdom endures from
generation to generation.
Dan 4:32 (+) All the
inhabitants of the earth are
accounted as nothing, But
He does according to His
will in the host of heaven
And among the inhabitants
of earth; And no one can
ward off His hand Or say to
Him, ‘“What have You

called to me from heaven:
‘Nebuchadnezzar, be
subject to the holy God of
heaven, and give glory to
the Most High. The
dominion of your nation is
being given back to you.’

done?’
Dan 4:33 At that time Dan. 4:33
(+) my reason returned to
me.
my kingdom and my
greatness was restored to
me
(+) for the glory of my
kingdom, and my
counselors and my nobles
began seeking me out
and [ was reestablished over | [4:34b

(+) and exceeding greatness
was added to me.

my kingdom and my
greatness was restored to
me.

Dan 4:34 Now I,
Nebuchadnezzar, praise,
exalt and honor the King of
heaven

(+) for all His works are
true and His ways just, and
He is able to humble those
who walk in pride.

Now I acknowledge and
praise the Most High.

Dan. 4:34 I acknowledge
the Most High, and I praise
the one

(+) who created the heaven
and the earth and the seas
and the rivers and
everything that is in them.
(+) I acknowledge, and |
praise, because he is God of
gods and Lord of lords and
King of kings®

(+) because he does signs
and wonders and changes
seasons and times,
removing kings from their
kingdoms and setting others

> NETS translates the last title paoihedg 1@V Bacitémv as “Lord of kings,” perhaps in an
effort to distinguish this title from Nebuchadnezzar’s self-designation as the Baciievg

BaociAéwv in v. 34b.
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in their place.

[34a]

(+) From now on I will
serve him, and trembling
has gripped me from fear of
him, and I praise all his
holy ones

(+) for the gods of the
nations do not have power
in them to give away the
kingdom of a king to
another king and to kill and
to make alive and to do
signs and great and terrible
marvels and to change very
great matters as the God of
heaven has done with me.
And he changed great
things about me.

(+) I will offer sacrifices to
the Most High as an odor of
fragrance to the Lord for
my life every day of my
reign, and I will do what is
pleasing before him, I and
my people, [my nation] and
my lands that are in my
authority.

(+) And as many as have
spoken against the God of
heaven and as many as
should be caught speaking
anything, [ will condemn
these to death.”

[34Db]

(+) Then King
Nabouchodonosor wrote a
circular letter to all the
nations in each place and to
countries and language
groups who live in all the
countries for generations
and generations.

(+) Praise the Lord, God of
heaven. Bring sacrifice and
offering to him gloriously.
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4:33

(+) L, the king of kings,
acknowledge him
gloriously, because he has
done thus with me. In the
same day he established me
on my throne, and I took
possession of my authority
and my kingdom among my
people, and my greatness
was restored to me.

OG translation is NETS with some revision.
MT translation is NASB with some revision.
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